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ST. BERNARDINE AND HIS TIMES* V 


T. BERNARDINE of Siena, the great Franciscan preacher, re- 
former, and devotee of the Holy Name of Jesus, was born at 
Massa, a town near Siena, of the noble family of Albizeschi, Septem- 
ber 8, 1380. Left an orphan at the age of six, he was reared by his 
pious aunts. Later he studied civil and canon law, and under the 
wise and prudent direction of the Conventual Franciscan, Bl. John 
of Ristori, made rapid progress in sanctity. In 1400 he helped with 
heroic personal sacrifice the plague-stricken of Siena and, assisted 
by ten other companions, took charge of a hospital. During this 
time he is said to have contracted an illness from which he never 
fully recovered. On September 8, 1402, he entered the Order of 
Friars Minor at the convent of San Francesco in Siena. In the com- 
pany of Ristori he retired after two months to a little friary of the 
Observance at Columbaio, a village outside the city, to complete his 
novitiate. On September 8, 1403, he made his religious profession 
of vows, and on September 8, 1404, he was ordained to the priest- 
hood. The very next year he founded the Observant friary at 
Capriola, near Siena, and was appointed its superior. The chronicle 


*Paper read at the Twenty-sixth Annual Meeting of the Franciscan Educational 
Conference, St. Francis College, Burlington, Wis., June 26-28, 1944. 
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of the convent at Siena shows that he was affiliated to that convent 
in 1413 when he was elected its discretus, which office gave him the 
right to represent the convent at various provincial gatherings, e. g., 
at Provincial Chapters, etc. In 1417 he was guardian of the Ob- 
servant friary at Fiesole, near Florence. From that time on he rap- 
idly became one of the most eloquent speakers of all Italy, so much 
so that, according to Aeneas Sylvius Piccolomini (the future Pope 
Pius II), he was listened to as another Paul the Apostle." He 
preached his first sermon by order of Nicholas Anthony of Uzano, 
Vicar of Bl. John Strocone.? Because of the many important events 
of his life which occurred on the feast of the Nativity of the Blessed 
Virgin Mary (September 8) this day became an eventful one in the 
life of the Saint. 

He became so famous as a preacher that there was hardly a city 
in all Italy which did not hear his voice.? In 1419 he traversed the 
Romagna, and the following year he preached in Bergamo, Brescia, 
Verona, Vicenza, and Venice. In 1423 he gave sermons at Ferrara, 
Reggio, Modena, Mantua, and throughout the Province of Lom- 
bardy; in 1424, at Prato; during 1424 and 1425, at Florence; during 
the month of May, 1425, in his native city of Siena;* in 1425, in 
Perugia;’ in 1426, at Viterbo;° and in 1427, again in Florence, Siena, 
in Assisi and the neighboring towns of Umbria, and in Rome. His 
mission was one of peace. Everywhere he endeavored to suppress 
not only party and family strifes among seculars, but also misunder- 
standings among his own brethren. During his apostolic labors in 
Italy he dwelt as much in the convents of the Conventuals as in the 
hermitages of the Observants, for the Franciscan order was as yet 


1. Hyacinthus Sbaralea, O. F.M.Conv., Supplementum et Castigatio ad Scriptores 
Trium Ord. Fr. Min. a Waddingo aliisque conscriptos (Rome: Editio Nardecchia, 
1908), p. 137. 

2. Lucas Wadding, O. F.M., Annales Minorum (A. M.) (Quaracchi, 3 ed., 1931 
etc.), IX, 268. “Hic cognita fratris Bernardini senensis virtute, excellentia, sanctitate, 
insigni devotione, praeclara in divinis litteris eruditione, concionandi provinciam de- 
mandavit.” 

3. “Fiducia in Deo collata, ibat per regiones et civitates, annunciabat hominibus 
virtutes et vitia, gloriam et poenas sempiternas. Tanta autem divinae gratiae largi- 
tate perfundebatur ab omnibus et honaretur et cum multa reverentia exciperetur et 
auscultaretur, haud secus atque quidam Christi Apostolus.” AM, IX, 270, No. 8. 
Cf. American Ecclesiastical Review, Vol. 65 Lenk 29-36; A.M., XII, 187-263; 
er es ae StupiEs, XXV, No. 1 (Mar., 1944), 4- 

4. Cf. Archivum Franciscanum Historicum (A. F. in), VIII, 678. 

5. Cf. Miscellanea Francescana (M.F.), I, 185. 

6. M.F., IV, 34-36. 
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undivided. Ludwig von Pastor’ calls him “one of the greatest saints 
and preachers of his age.” He is especially looked upon as the fore- 
most itinerant missionary of the fifteenth century. Conditions in 
Italy were such that at perhaps no other time was Christian oratory 
more needed or more effective. The “free and fervent exercise of 
this office [of preaching} was one of the most cheering signs in an 
age clouded with many dark shadows,” rightly concludes the papal 
annalist.2 Jacob Burckhardt in his famous book, The Civilization of 
the Renaissance in Italy,? commenting on the effectiveness of these 
Renaissance preachers, says that they produced 


a mighty impression which consisted chiefly in the awakening of the con- 
science. The sermons were moral exhortations, free from abstract notions and 
full of practical applications, rendered more impressive by the saintly and 
ascetic character of the preacher, and by the miracles which, even against 
his will, the inflamed imagination of the people attributed to him. The most 
powerful argument used was not the threats of hell and Purgatory, but rather 
the living results of the maledizione, the temporal ruin wrought on the in- 
dividual by the curse which clings to the wrongdoer. The grieving of Christ 
and the saints has its consequence in this life. And only thus could men sunk 
in passion and guilt be brought to repentance and amendment — which was 
the chief object of the sermon. 


Among such potent preachers of the guatrocento were first of all 
“Bernardino da Siena and his two pupils, Alberto da Sarteano and 
Jacopo della Marca [St. James of the Marshes}, Giovanni Capi- 
strano,’° Roberto da Lecce, and finally Girolomo Savonarola.”" 


One of the means which St. Bernardine used to overcome the 
evils of his day, especially on the occasion of his sermons, was de- 
votion to the Holy Name of Jesus,’* “which he ever had on his 
lips.” Because, however, of his novel way of venerating the Holy 
Name — by means of a banner and wooden tablet bearing the in- 


7. Ludwig Pastor, History of the Popes (ed, Antrobus) (Herder, St. Louis, 1923), 
I, 232. 

8. Ibid., I, 33. 

9. Jacob Burckhardt, The Civilization of the Renaissance in Italy (Boni Books, 
New York, 1935), pp. 450-451. 

10. Cf. John Hofer, St. John Capistran, Reformer (trans. by Patrick Cummins, 
O.S.B.) (Herder, St. Louis, 1943). 

11. Burckhardt, op. cit., p. 453. 

12. Cf. Jerome O'Callaghan, O. F.M., “St. Bernardine of Siena (1380-1444) and 
Devotion to the Holy Name of Jesus,” Irish Ecclesiastical Record, Sept.-1942, pp. 
174-181. Peter R. Biasiotto, O. F.M., History of the Development of the Devotion to 
the Holy Name (St. Bonaventure, N. Y., 1943). 

13. Roman Breviary, May 20. 





210 FRANCISCAN STUDIES 


scription “IHS’’* — he was accused of “idolatry to the golden Name 
of Jesus” before Pope Martin V, in 1427. Bernardine was called to 
Rome where a special commission was appointed to investigate, and 
pass judgment upon, his writings ‘and sermons. This examination 
took place in St. Peter’s Basilica, June 8, 1427, in the presence of the 
Pope. It must have been a source of deep humiliation to the saintly 
friar; but St. John Capistran defended his one-time master so ad- 
mirably that not only was Bernardine acquitted, but, in order to 
exonerate the Saint and to show his sympathy with Bernardine’s 
preaching and devotion, Martin V personally took part in a proces- 
sion in the Eternal City in honor of the Holy Name.’ Perhaps the 
best vindication of Bernardine’s devotion and his method of spread- 
ing it, was the permission granted to the Franciscans in 1530 to 
celebrate the “Feast of the Triumph of the Holy Name,” which in 
1722 was extended to the Church Universal. 

In 1427 — the year in which Bernardine was accused of heresy 
at Rome — Martin V pressed upon him the bishopric of Siena. This 
Bernardine refused, playfully remarking that, because of his mission- 
ary apostolate, the whole of Italy was his diocese. (He also refused 
the diocese of Ferrara in 1431, and that of Urbino in 1437.) In 1431 
accusations were again preferred against him, but Eugene IV, his life- 
long friend, nullified all manipulations against the Saint in virtue 
of his Brief Sedis Apostolicae, January 7, 1432.* During nine months 
of the year 1432 Bernardine was the steady companion of King 
Sigismund (1410-1437), whom he accompanied to Rome for his 
imperial coronation. 

In 1436 the Saint resumed his missionary activities, but he was 
obliged to relinquish them in 1438 when he was appointed by the 
Minister General of the Franciscan order, William of Casale (1430- 
1442), his Vicar over the Observant Family. Eugene IV approved 
this appointment by a special apostolic letter dated September 1, 
1430.” 


14. Cf. A. F.H., XV, 260; XIV, 387; Catholic Historical Review, XV, 344-345. 

15. Cf. A. M., X, 113-114; Amalecta Francescana (A.F.) (Quaracchi, 1887), pp. 
278-279; Pastor, op. cit., I, 232-234. 

16. . M., X, 189; Bullarium Franciscanum (B.F.) Nova Series (N.S.), 1, 27 
(No, 40). 

17. A. M., XI, 32; B.F. (N.S.), I, 177 (No. 385); cf. FRANCISCAN STUDIES, 
XXV (N.S.) (1944) 121-133. 
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In 1440 Bernardine, afflicted with old age and sickness, sought 
to resign his difficult position, but the Pope refused to accept his 
resignation. On the contrary, Eugene IV commanded him to continue 
in his official capacity. To facilitate matters, however, he did give 
Bernardine permission to select a socius on whom he might confer 
such powers as he deemed useful to himself and expedient for the 
welfare of the Observants.'* The Saint made use of the privilege 
accorded him, selecting St. John Capisiran as his assistant (1441). 
He made him Visitor and Commissary of the Observants in the 
Provinces of Genoa, Milan, and Bologna.” The Pope himself ap- 
pointed Santius de Canales Visitor and Custos of the Provinces of 
all the Reform Houses in Castile and Leon.” 

After five years of faithful service St. Bernardine, wearied of his 
difficult charge, requested the Pope anew to free him from his 
office." Eugene IV taking compassion on the aged and sickly man 
(he always was abstemious and emaciated), gave in to his wish. He 
was appointed (Titular) Guardian of Bethlehem and Provincial of 
the Holy Land, though it is doubtful that he ever went to Palestine 
— at most, he represented that Province at the General Chapter of 
Padua in 1443. Relieved of his duties, he again resumed in 1443 
his missionary labors. Eugene IV (it is asserted) addressed a letter 
to him requesting him to preach the Crusade against the Turks.” 
There is no historical evidence, however, that he ever put the decree 
in effect. In 1444 Bernardine set out for Naples, reaching Aquila in 
a dying state. He asked to be taken to the convent of the Conven- 
tuals, where he breathed his last on the eve of Ascension Day, 
May 20,- 1444, at the age of 64, just as the friars were chanting the 
words of the Divine Office: “Pater, manifestavi nomen tuum homini- 
bus.”” He was at first buried in the Church of the Conventuals at 
Aquila. Because of the large number of miracles wrought through 
his intercession,”? he was canonized six years after his death by Pope 
Nicholas V, May 24, 1450, while the Jubilee Year was being cele- 


18. Multis saepe numero, March 10, 1440, in A. M., XI, 100-101. 

19, A. M., XI, 137. 

20. Apostolicae Servitutis, June 28, 1441, in A.M., X, 415; B.F. (N.S.), I, 
258 (No. 524). 

21. A. M., XI, 156. 

22. Cf. A. G. Ferrers Howell, S. Bernardino of Siena (Methuen, London, 1913), 
p. 199. 
23. Cf. Pastor, op. cit., II, 127, 129. 





212 FRANCISCAN STUDIES 


brated in the Eternal City and while the friars were holding their 
General Chapter in that city. On May 17, 1472, Bernardine’s body 
was solemnly transferred to the new church of the Observants at 
Aquila” and enclosed in a costly shrine, the gift of Louis XI of 
France. It is interesting for that reason to note that in 1799 the in- 
vading French soldiers rediscovered the Saint’s remains, which had 
been transferred again to a new church to supplant the one de- 
stroyed by an earthquake in 1703.” 


Such, in brief, was the career of the great Franciscan friar, priest, 
preacher, reformer, and devotee of the Holy Name of Jesus. Some 
one has well said: “Only a stroke of fortune is needed to discover 
numberless latent good or bad qualities, which would otherwise have 
been eternally concealed.”?’ In other words, opportunity makes the 
man. Theologically, we might define opportunity as the “gratia prae- 
veniens.” If through cooperation man accepts it, God seconds his , 
effort through the further “gratia officii” concerning which, in refer- 
ence to St. Joseph, the Foster-father of Christ, St. Bernardine of 
Siena himself once wrote these famous consoling words: 


Omnium singularium gratiarum alicui rationabili creaturae communica- 
tarum generalis regula est, quod, quandocumque divina gratia elegit aliquem 
ad aliquam gratiam singularem, seu ad aliquem sublimem statum omnia cha- 
rismata donet, quae illi personae sic electae et eius officio necessaria sunt et 
quae copiose decorant.28 


How truly are these words applicable to Bernardine himself as 
well as to the work to which Almighty God in His divine good- 
ness had called him. The times in which he lived were indeed 
extraordinary; extraordinary graces and an extraordinary man were 
needed to meet them. Bernardine was that man! 


St. Bernardine of Siena lived in an age — the early Renaissance: 
1380-1444 — when morally, ecclesiastically, civilly, socially, and po- 
litically, conditions were as bad as any historian would care to record 


24. Cf. B. F. (N.S.), I, No. 1364 (Bulla Canonizationis, cf. ibid., No. 895, 1056, 
1069, 1268, 1345). 

25. A. M., XIV, 6 et seq.; M.F., V, 92-94. 

26. Catholic Encyclopedia, Il, 506 c; Franciscan Herald and Forum, XXIII (March 
1, 1944), 6 

27. Sir Falke Greville, Encyclopedia of Quotations, 6th ed. (McKay, Philadelphia, 
1893), p. 305. 

28. Sermo de S. Joseph, as recorded in the IV Lesson of the Second Nocturn of 
the Roman Breviary for the Feast of the Solemnity of St. Joseph. 
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them. A corrupt revival of paganism and heathenish morals con- 
taminated the literary and social field of the late fourteenth and 
the fifteenth centuries. The Church was involved in a great schism 
which divided all Christianity into three different papal allegiances; 
while politically and civilly all Europe, Italy in particular, was torn 
apart by party strifes, discord, rebellions, bloodshed, and wars. Here 
was Bernardine’s golden opportunity to reform, to unite, to pacify! 
And he did it so admirably that even his enemies were forced to 
congratulate him and share his glories. 

If the old German axiom “Gleich und Gleich gesellt sich gern,” 
which freely translated means “Birds of a feather flock together,” 
is true, it is equally true that the arts — painting, photography, even 
fashions, if you will — love contrasts. Honest opponents will respect, 
even though they may not share, the convictions of their adversaries. 
More than once an orator has gained the applause of an incipiently 
hostile audience, while an adversary has been doubly revered when 
met face to face. Or, to vary the metaphor, even a good play of an 
Opposing team is applauded by the spectators on their home grounds. 
An immoral Renaissance was induced to applaud Bernardine’s ser- 
mons;”? antagonistic or at least non-committal judges participated in 
his exaltation; and rabid opponents in social feuds were happy later 
to thank him or revere his memory for the fruits of peace and unity 
wrought through his intervention. It was like the South applauding 
the Gettysburg Address of Abraham Lincoln, or the North admiring 
the heroic stand of Stonewall Jackson. 


I. ECCLESIASTICAL CONDITIONS 


St. Bernardine was born and lived as a young man in a period 
of serious disorders in the Church and in the Papal States.**° The 
Great Western: Schism, which lasted well-nigh forty years (1378- 
1417), was the source of grave scandals, the cause of divided alle- 
giance, and the occasion of a general relaxation of religious discipline 
which affected secular and religious clergy alike. It must have rent 
the heart of Bernardine — who loved peace and unity — to see the 
Church of Christ thus divided, at first between two contenders for 


29. Cf. Burckhardt, op. cit., p. 452. note 2; p. 454 


30. Cf. Pastor, op. cit., I, 1-563. cf. L. Salembier, ‘The Great Schism of the West 
(Kegan Paul, London, 1907). 
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the See of Peter, and after the Council of Pisa (1409) among three. 
Only the Council of Constance (1414-1417) was able to bring back 
unity into the Church, but unfortunately with unity there came 
neither concord nor that “‘reformatio in capite et in membris” which 
had been promised and planned. The “Conciliar Theory” of the 
superiority of the General Council over the Pope was still flagrantly 
taught at the University of Paris, as advocated by Pierre d’Ailly, John 
Gerson, Dietrich von Nieheim, Heinrich Heynbuch, etc. The un- 
fortunate Council of Basle (1431) confirmed these viewpoints. St. 
Bernardine lived throughout this period of the Church’s history. 
Although he continually stressed peace and unity, and upheld the 
primacy of the See of Peter, he did not live to see Pope Pius II 
(whom he had known as Cardinal Aeneas Sylvius Piccolomini, 
Bishop of Siena) condemn the Conciliar Theory in his famous Bull 
Execrabilis of January 18, 1460,3" or revoke the Pragmatic Sanction 
of Bourges, which during his own life had been enacted by Louis 
VIII and the French Parliament (May 1, 1438), and was based on 
the same false theory of the superiority of the Council over the Pope. 

Bernardine did live, however, to see the Primacy of the Roman 
See strengthened by the convocation of the Council of Ferrara- 
Florence (1439) in which the Greeks and Oriental Schismatics ap- 
proved of the action taken by their forefathers at the Second Council 
of Lyons (1274) — at which St. Bonaventure of Bagnoreggio had 
labored so strenuously — and signed the Decree of Union with the 
Latin Church. The Papal Bull of Eugene IV, Laetentur coeli, 
July 6, 1439,>? must have brought to him all that his namesake, 
St. Bernard of Clairvaux, once exultantly proclaimed of the Name 
of Jesus — equally dear to Bernardine — “honey to his lips, music 
to his ears, and joy to his heart;” for, after Pope Eugene IV and 
Cardinals Caesarini and Bassarion, no one had labored more for 
the union than he. As Vicar General of the Observants, Bernardine 
sent missionaries to different parts of the Orient to effect a recon- 
ciliation with the Latin Church. “It was largely through his efforts,” 
writes Paschal Robinson, O. F. M., “that so many ambassadors from 


31. Cf. Denziger, Enchiridion, No. 717 (Herder, St. Louis, 1932), p. 267. 

32. Mansi, Sacrorum Conciliorum nova et amplissima collectio, XXXI, 1030 D, 
et seq.; Harduin, Conciliorum Collectio Regia Maxima, IX, 422 B, et seg.; Denziger, 
op. cit., No. 691, p. 252. 
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so many schismatical nations attended the Council of Florence, 
in which we find the Saint addressing the assembled Fathers in 
Greek.” 


II. Crvit Discorps 


As in the Church, so also in the State discord prevailed. While 
Church unity was being rent as a result of the Western Schism, the 
political influence of the Papacy over the Papal States was minimized. 
The old warning, “duobus litigantibus, tertius gaudet,” applied here. 
The great Spanish Cardinal, Aegidio (Giles) Albornoz (ca. 1300- 
1367), had indeed restored peace and the prestige of the See of Peter 
during the pontificate of Innocent VI (1352-1362), while the Pope 
was residing at Avignon; but with the fatal election of Urban VI 
in 1378, occasioning the schism, party strifes and rebellions were 
once more rampant throughout the Papal States.* 

The Roman Breviary for the feast of St. Bernardine of Siena, 
May 20, describes appropriately the conditions in Italy during his 
days in these significant words: “Cumque ea tempora vitiis crimini- 
busque redundarent, et cruentis factionibus in Italia, divina humana- 
que permixta erant, Bernardinus, etc.” One need hardly wonder at 
these conditions, if one recalls that in addition to the discord in the 
Papacy and the continuation of the theoretical discussions of the 
Conciliar Theory, there was a campaign of slander directed against 
the Church by such insidious writers as Lorenzo Valla (ca. 1407- 
1457), etc. “The virulence of Valla’s denunciations against the ‘over- 
bearing, barbarous, tyrannical Priestly domination’ writes Pastor, 
“has scarcely been surpassed in later times.”*> The following is an 
example of Valla’s diatribes: 


The Popes were always filching away the liberties of the people, and 
therefore when opportunity offers the people rise. If at times they willingly 
consent to the Papal rule, which may — when a danger threatens from 
some other side, it must not be understood that they have agreed to continue 
[as] slaves, never again to free their necks from the yoke, and that their 


33. Catholic Encyclopedia, ll, 506 b; cf. Hefele, Conciliengeschichte, VI, Council 
of Florence. 

34. For a description of the petty tyrants who ravaged Italy during the fifteenth 
century, cf. Burckhardt, op. cit., ch. III, p. 34; Alfred Cardinal Baudrillart, The 
Catholic Church, The Renaissance, and Protestantism (London, 1908), Engl. transl. by 
Mrs. P. Gibbs, of the original which appeared in Paris, 1904. 

35. Pastor, op. cit., I, 19. 
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posterity has no right of settling their own affairs. That would be in the 
highest degree unjust. We came of our free will to you, O Pope, and asked 
you to govern us; of our own free will we go away from you again, that you 
may no longer govern us. If we owe you anything, then make out the debit 
and credit account. ... Have you enervated our State? You have. Have you 
plundered our churches? You have. Have you outraged matrons and virgins? 
You have. Have you shed blood of citizens in our towns? You have.36 


The accusations that Valla here makes against the Pope naturally 
also refer to all those who in the Church were associated with him 
at the time — to the cardinals, to the bishops, priests, religious, and 
friars. That Valla, blinded by his hatred of the Church, made false 
accusations, did not enter directly into the case any more than shortly 
before his time the harangues of a Colo de Rienzo from the Capi- 
toline Hill succeeded in bringing prosperity to the Roman people. But 
what did matter to Bernardine was that the Church and her sacred 
ministers were being maligned by one who wrote with a pen dipped 
in poison. How did Bernardine and the other great itinerant preach- 
ers of the guatrocento meet the challenge? 

On foot the Saint traversed the length and breadth of Italy 
preaching peace. Time and time again he effected a reconciliation 
between the Guelphs and the Ghibellines. At Crema, for example, 
political exiles were recalled and even reinstated in their confiscated 
possessions. Pope Pius II, as a youth, listened spellbound to the 
preaching of Bernardine, and resolved to change his way of life 
which was rather worldly at the time; for a while he even thought 
of embracing the religious life as a Friar Minor.>” Bernardine may not 
have been able to reestablish full allegiance in the Papal States — 
it needed a Caesare Borgia and especially a Giulio della Rovere 
(Julius II) to resurrect the work accomplished by Albornoz — but 
he did offset the anarchical tirades of Lorenzo Valla and taught 
people once more to live in peace and religion under duly authorized 
and legitimate papal government. ; 

eZ 
III. RENAISSANCE MORALS 


Bernardine was probably best as a reformer of morals among 
the common people. Like a flock without a shepherd — Pope Eugene 


36. As quoted by Pastor in History of the Popes, I, 19. 
37. Cf. Sbaralea, op. cit., p. 137. 
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IV had been obliged to live for ten years away from his See of 
Rome — the ordinary faithful were unfortunately imbibing the false 
pagan doctrines and evil morals of the early Renaissance.** Con- 
stantinople had not yet fallen (1453) ; nevertheless, the influence of 
the Ghibelline Dante, the discontented Petrarch, the voluptuous Boc- 
caccio, the anarchistic Valla, and the immoral Poggio Bracciolino, 
had left its impression. The heathenish book of the lewd Valla, 
entitled Pleasure,” published in 1431, is indicative of the times. The 
“gospel of pleasure” demands the gratification of every sense, says 
Beccadelli, the mouthpiece of Valla’s infamous trilogy*° as the ex- 
ponent of Epicurean philosophy. It completely ignores the barriers 
of chastity and honor, and would have them abolished, where they 
still exist, as an injustice. None of the senses is to be denied its 
appropriate satisfaction. The individual, says Valla blatantly, may 
indulge all his appetites. Adultery is the natural order. Indeed, 
says Valla, more carnally inclined than even Mohammed, all women 
ought to be held in common; hence, says he, Plato’s community of 
women is in accordance with nature. Adultery and unchastity are 
to be eschewed only when danger attends them; otherwise, sensual 
pleasure is good, he declares. “Pleasure, pleasure, and nothing but 
pleasure,” exclaims Pastor. “Sensual pleasure is, in Valla’s eyes, 
the highest good, and therefore he esteems those nations of heathen 
antiquity happy, who raised voluptuousness to the rank of worship. 
Vice becomes virtue; and virtue vice.’*' It was against such a nefari- 
ous reincarnation of pagan immorality expressed by the neo-pagans 
of the early Renaissance, that Bernardine had to take his stand in 
the defense of the matrimonial bond, the sacredness of marriage, 
and the purity of mankind. Against the doctrine of the gratification 
of the senses as the ultimate good of humanity Bernardine, mortified 
and emaciated, preached penance as the only source of salvation, 
and virtue as the only source of interior happiness. On June 21, 1424, 
writes the Secretary of the Senate, Infessura, following a sermon 


38. Pastor, op. cit., I, 231. 

39. L. Vallae, De voluptate ac vero bono libri tres (Basle, 1519). 

40. In Valla’s “Trilogy” (which would resemble a three-paneled discussion over 
the radio or in a public forum today), Leonardo Bruni represents the teachings of the 
Stoics; Antonio Beccadelli, that of the Epicureans; and Niccolo Nicoli, the cause of 
the true good. Needless to say, Beccadelli carries off the victory for Valla. Cf. Pastor, 
op. cit., I, 14. 

41. Loc. cit., p. 16. 
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preached by the Saint in the city of Rome itself, “‘a great funeral 
pile of playing-cards, lottery tickets, musical instruments, false hair, 
and other feminine adornments, was erected on the Capitol, and 
all these things were burned.“ After his sermons Bernardine was 
accustomed to hear confessions by the hour, much like that other 
great preacher of the thirteenth century, his confrere, St. Anthony 
of Padua. When a certain artist at Bologna complained that Ber- 
nardine through his sermons was destroying his livelihood, the Saint 
advised him to make wooden tablets with the first letters of the Greek 
word for Jesus — the well known IHS — surrounded by rays, and to 
sell them instead of the usual objects of vanity he had been making. 
The artist followed Bernardine’s advice and soon reaped a little 
fortune. 


But the neo-pagan philosophers of the Renaissance not only 
attacked the morals of the people. They sought to strike even deeper. 
In his dialogue on Religious Vows,® Valla not only denounced, as his 
Humanist predecessors had done, the externals of monastic and re- 
ligious life, but even the very theology of religious vows, the evan- 
gelical counsels, by asserting that not only were those who took 
them through religious profession not better qualified (through 
grace) to lead a good life and aspire thereby more easily to per- 
fection, but the vows induced the monk and the nun, the cleric and 
the priest, to lead a more demoralizing life, and thus prepared all of 
them the more easily for eternal damnation. It was against this 
dastardly doctrine, so diametrically opposed to the traditional teach- 
ings of the theologians of the Church, that Bernardine directed one 
of his most beautiful sermons on the excellence of the religious and 
the clerical states.“* Not less voluptuous in character were the epi- 
grams of Antonio Beccadelli of Palermo (d.1471) who, in his 
Hermaphroditus, openly glorified in verse the most horrible and 
atrocious crimes of antiquity — crimes at the very name of which 
every truly Christian soul blushes with shame. In facile verse the 


42. Pastor, op. cit., I, 232-233. 

43. De Professione Religiosorum, publ. by J. Vallen in Valla’s Opuscula Tria 
(Vienna, 1869), Opusculum LXII, 99-135. 

44, Sermo fratris Bernardini de Senis de sacra religione, et quod melius est bonum 
facere ex voto quam ex libera voluntate. Codex A, D. XIII, 41, n. 7, preserved in 
the Library of Brera at Milan. How closely allied to Leo XIII'’s Testem Benevolentiae! 
Cf. Catholic Encyclopedia, XIV, 537. 
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Humanist poet discussed the worst forms of sensuality as though they 
were the most familiar and natural themes for wit and merriment. 
Cosimo de’ Medici accepted the dedication of this loathsome book, 
which (to judge from the countless copies found in Italian libraries) 
must have been in wide circulation. Beccadelli’s Emancipation of the 
Flesh prepared the way for the wild orgies which accompanied the 
French Revolution, especially the cult of Reason and Vice, for ex- 
ample in Notre Dame Cathedral, Paris. And who can fully evaluate 
the effect the book must have had on the age of the Medici and the 
Borgias toward the end of the fifteenth century? 

Pope Eugene I'V forbade the reading of Beccadelli’s work under 
pain of excommunication; Cardinal Caesarini, the friend and legate 
of Nicholas V and Eugene IV, although himself a great Humanist, 
destroyed it wherever he could get possession of it. But it was espe- 
cially the Franciscan itinerant preachers of the fifteenth century who 
seconded the efforts of the Pope and of his legate to offset the effects 
of its nefarious influence on the hearts and minds of the Italian 
people.** It was through the influence of St. Bernardine and of his 
contemporary, Robert of Lecce (d. 1413), that Beccadelli’s verses 
were publicly burned in the city squares of Milan and Bologna. 
The Franciscan Antonio da Rho wrote a long indictment of Becca- 
delli,4” and Alberto da Sarteano directed a letter to the young men 
of Ferrara advising them to be on guard against the works of 
Beccadelli. To offset his influence Alberto wrote a larger work 
of gratifying verse of a Christian character. Commenting on the 
effectiveness of these Renaissance preachers of the Order of Friars 
Minor, Bernardine of Siena, St. James of the Marches, Albert of 
Sarteano, St. John Capistran, Robert of Lecce, as well as the Do- 
minican Girolomo Savanarola, Jacob Burckhardt says that they pro- 
duced such a mighty effect that it manifested itself in an awakening 
of the conscience remarkable for an age so addicted to sin and 
‘ pleasure.** Even those who were not converted, perforce had to re- 
spect these great preachers. “Men kept on laughing at the ordinary 
monkish sermons — but did not cease to honor the great and genuine 


45. Cf. Pastor, op. cit., I, 24. 

46. Pastor, op. cit., I, 33, n. 3; II, 83, n. 2. 

47. Rho’s MS, according to Pastor, is preserved in the Ambrosian Library at Milan. 
48. Burckhardt, op. cit., p. 450-453. 
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prophets. These are a true Italian specialty of the fifteenth century,” 
concludes Burckhardt. But more than that: 


There came the turn of the more hardened consciences. Men who had 
long never been near the confessional now acknowledged their sins. Ill-gotten 
gains were restored, and insults which might have borne fruit in blood, 
retracted. Orators like Bernardino da Siena entered diligently into all the 
details of the daily life of men and the moral laws which are involved in it. 
Few theologians would feel tempted to give a morning sermon on contracts, 
restitutions, the public debt (monte), and the proportioning of daughters, 
like that which he once delivered in the cathedral of Florence.>° 

In the words of the same Burckhardt, “‘no prejudice of the day- 
was stronger than that against the mendicant friar, and this they 
overcame. They were criticized and ridiculed by a scornful human- 
ism, but when they raised their voice no one gave heed to the 
humanists.”*' And that other great historian of the age of Human- 
ism, Ludwig von Pastor, looked upon the “free and fervent exercise 
of this office [of preaching on the part of the friars} as one of the 
most cheering signs in an age clouded with many dark shadows.”* 

St. Bernardine inveighed against another evil of his day, usury. 
He wrote whole tracts against this crime that stripped the poor of 
their goods and robbed them of their homes and fields. The Fuggers 
and the Italian brokers were reaping a harvest in his days at the 
expense of the needy. To offset this evil, and at the same time to 
alleviate temporarily at least the pressing needs and emergencies, he 
advocated everywhere the beneficial loan societies known as the 
Montes Pietatis (Monte di Pieta) where money could be obtained 
at a very low rate of interest with nothing more than a pawn of 
some kind to serve as security.* 

The conversions effected by Bernardine’s sermons in his fight 
against the poisoned pens of the Humanists were not only individ- 
ual; they veritably seemed to come en masse, like the result of an- 
other outpouring of the Holy Spirit on the day of Pentecost. ‘No 
age, perhaps,” says Pastor, “offers such striking scenes in the con- 


49. Ibid., p. 452-453. 

50. Ibid., pp. 454, 452. 

51. Ibid., p. 452. 

52. Pastor, op. cit., I, 33. 

53. Cf. Franciscan Educational Conference Report, 1X, 318; VIII, 272; XII, 152-3; 
Pastor, op. cit., I, 33; Dr. Nikolaus Paulus-J. Elliot Ross, Indulgences as a Social 
Factor in the Middle Ages (New York, 1922), p. 119 (‘Montes Pietatis’’). 
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version of all classes of people, of whole towns and provinces, as 
does that whose wounds were so fiercely laid open by Saints Vincent 
Ferrer, Bernardine of Siena, John Capistran, and Savonarola.”™ 


To meet the challenge of the Humanists, Bernardine, like Albert 
of Sarteano, did not disdain to study the secular art of oratory, in 
order that through his tongue he could defeat the venemous products 
of their pens.*> They studied the pagans, he would study the Fathers; 
they would become other Horaces and Virgils, he would become 
another Augustine or Chrysostom; they would revive the mythologi- 
cal stories of the gods of Greece, he would revive the Gospel truths 
of the God-Man. In one of his sermons, left us in manuscript, 
Bernardine testifies that he had once so indulged in the reading of 
the poetic books that the Sacred Scriptures nauseated him, but after 
he had once read the letters of St. Jerome he laid aside the reading 
of the heathen poets and devoted himself entirely to the reading 
of the Scriptures.** Even such homiletic accessories as a pleasing 
voice (one that Bernardine had to acquire, because by nature his 
was high-pitched and unsuited for the loud preaching which the 
Renaissance preacher was forced to adopt under the open sky), 
correct pronunciation, and a dignified posture were all cultivated by 
him. A certain Humanist writing in the year 1453, as recorded by 
the Bollandists, says of Bernardine in deep admiration, “quod in 
pronunciationis gratia adeo larga naturae manu donatus fuerit, ut 
nihil dignius, nihil praestantius dici possit.”*” Writing about the year 
1427, Aeneas Sylvius (Pius II) says of the Saint’s preaching: “All 
Rome flocked to his discourses. He frequently had Cardinals, and 
sometimes even the Pope himself [Eugene IV}, amongst his audi- 
ence, and all with one voice bore witness to his marvelous power 
and success.”** His oratory won for him the titles of “Trumpet of 
Heaven” and “Fountain of Knowledge.”° 


54. Pastor, op. cit., I, 34. 

55. Ibid., 1, 33. 

56. Sbaraglea, op. cit., p. 137. 

57. Acta Sanctorum, May 20; cf. Sbaraglea, op. cit., p. 137. 

58. Cf. J. P. Toussaint, Leben des hl. Bernardin von Siena, quellenmassig darge- 
stellt (Regensburg, 1873), p. 100; Pastor, I, 234. 

59. Pastor, I, 36. Bernardine did not disdain to use even wit and humor, if they 
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missionary career, it seems he did not always attract the crowds he had anticipated. To 
obtain better congregations he announced one day that he would shortly show his 
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This, then, in brief is the life and the historical setting of the 
Saint of Siena whose five hundredth anniversary we are celebrating 
this year. The times were indeed extraordinary, from whatever angle 
one considers them. In his own community a great reform movement 
was in progress; he became its very soul and inspiration. In the 
Church of God a great schism was in progress, and while it ended 
at the Council of Constance its effects were to run on for centuries 
and to find expression as late as 1682 at the Congregation of the 
French Clergy headed by the learned Bossuet, and to be definitely 
settled only at the Council of the Vatican in 1870. Against the 
schism and attacks on the primacy, Bernardine preached unity and 
respect. In the literary world religion was mocked, morals scoffed 
at, and virtue scorned. Against this, Bernardine preached purity, 
charity, and penance. He was called by God to guide the various 
currents in his order wisely and sweetly, neither breaking the bruised 
reed nor extinguishing the smoldering flax; to oppose discords, 
strifes, factions by his persuasive sermons on peace, unity, and con- 
cord; and finally to nullify the effects of a paganistic humanism and 
renaissance of immorality through the spread of God’s Gospel in 
the preaching apostolate and the writings of his productive pen. 

“May this holy preacher of truth and charity return to his own!’ 


RAPHAEL M. Huser, O. F. M. Conv. 


St. Bonaventure’s Convent, 


Washington, D.C. 


throngs. When they reminded him of his promise, he bade them look at one another, 
for, he intimated, they were all devils, since they did the devil’s works; were full of 
hatred for one another, at variance with each other, and set at nought God’s com- 
mandments. Cf. Ferrers-Howell, op. cit., p. 141-142. 

Furthermore he preached in the language of the people — in their own dialect, 
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NICHOLAS OF LYRA AND 
MICHELANGELO’S ANCESTORS OF CHRIST 


HE Sistine Chapel had to be restored in 1504, since “ipsa 

cappella ruinosa erat et tota conquassata,” according to the 
testimony of the Papal Master of Ceremonies, Paris de Grassis. It 
is almost certain that the plans of the reigning pope, Julius II, 
envisaged at that time a richer decoration of the Chapel. 

In 1508 Michelangelo was ordered to execute this work. The 
first plan was relatively simple. Only the figures of the twelve 
Apostles were to occupy the Chapel’s nave. The ceiling was to be 
decorated in a purely ornamental and geometric manner, by a system 
of circles -and squares. Michelangelo was not satisfied with this 
program, and submitted proposals of his own to the pope. The 
traditional story has it that Julius closed the discussion with the 
magnanimous and happy words: “Do as you want yourself.” 

Michelangelo was not absolutely free in his decisions. The gen- 
eral program of the prospective decoration was determined by the 
special character of the Chapel" and the decoration already executed 
by former masters, and by the ideas developed in the discussions 
between himself and the pope. It is obvious, however, that he was 
not bound to a detailed program outlined by some theologian of the 
Papal Court, as Raphael probably was when he painted the frescoes 
of the Stanza della Segnatura. He was free to follow his own tem- 
perament, and to condense the sacred stories into dramatic form, 
suppressing all details in favor of spiritual and religious concen- 
tration. For this Michelangelo was especially fitted. He was of a 
deeply religious nature and an eeger student of the Holy Scriptures. 
Condivi relates that “he read with deep study and attention the 
Holy Scriptures, both the Old and New Testaments, as well as 
those who have expounded them.” 

The master idea of the artist was the delineation of the religious 
history of the world, from the creation to the appearance of the 


1. The Sistine Chapel was consecrated on the feast of the Assumption of the 
Virgin, August 15, 1483; it was dedicated in honor of the Virgin (Paris de Grassis, 
Codex Corsinianus, p. 164). Perugino painted the Assumption of the Virgin on its 
front wall. This fresco was destroyed when Clement VII decided to replace it by a 
representation of the Last Judgment. A drawing by Pinturicchio (Albertina, Vienna) 
preserves the composition. 
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Savior, as focused in the representation of the relations between 
God and man. The central compositions, showing the Creation of 
the World, the Creation and the Fall of Man, and the History of 
Noe (each of the three subjects covered in three paintings) , demon- 
strate the fundamental relations between the Almighty, chastising 
and mercifully forgiving, and the erring creature. These stories find 
their continuation in the representations of the ancestors of the 
Lord and His spiritual predecessors among the Jews and the Gen- 
tiles, the prophets and sibyljS: both are here connected in a way 
similar to that of the old schemes of the Tree of Jesse. Originally 
the story of the ancestors of Christ began with Abraham and led 
to St. Joseph, according to the genealogy of St. Matthew. Abraham 
and his seed were represented by their names and illustrated by 
groups of figures in the lunettes and triangles of the painted frame- 
work. When Michelangelo painted his Last Judgment, the first two 
lunettes with the names and figures illustrating the story from 
Abraham to Aram were destroyed.” In the four corners of the ceiling 
the stories of the Serpent of Brass, of Aman, David and Goliath, 
and of Judith are depicted, showing once more God’s mercy toward 
the sinful people. 

Michelangelo’s representations of the ancestors of the Lord differ 
widely from all other representations of the same subject. Perhaps 
only the figure of David, the King, might be accepted as an ideal 
portrait. In but a very few cases is a story hinted at, from which 
the identity of the actors can be deduced. In most cases even the 
number and the sex of the painted figures do not agree with the 
pertinent names. We see men resting in different attitudes, with 
hardly any action. Everywhere there are mothers with children — 
here they suckle them, there they press them to the breast or play 
with them. If this series of paintings had not been known at 
Michelangelo’s time to represent the ancestors of the Lord — as 


2. They are preserved in a drawing (Windsor Castle) and in four engravings by 
Adam Ghisi (Adam Sculptor de Mantoue) in his series of engravings after Michel- 
angelo (1566-1577, Pass. No. 27-98). Besides that, two engravings ordered by 
William Young Ottley, based upon a drawing then owned by Samuel Rogers, Esq. 
(Robinson, A Critical Account, p. 45 and p. 327) show the compositions. The 
Windsor Castle drawing and the Ottley engravings are reproduced in Steinmann, Die 
Sixtinische Kapelle, (Munich, 1901-1905). 
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witnessed by all the old authors since Condivi, and even by re- 
ported utterances of Michelangelo himself — and if there were no 
illuminating inscriptions, we should hardly think of all these name- 
less persons as ancestors of the Savior. 

No wonder that the interpretation of these scenes became a 
problem of iconology and a disputed chapter in the history of art. 
The single figures have often been explained as representatives of 
the Jewish people, forming family groups in the lunettes, and groups 
of nomadic pilgrims in the triangles. Jacob Burckhardt feels that 
they “exist only in reference to their divine Descendant.” They 
show, according to him, the common expression of “quiet awaiting.” 
Wolfflin interprets them as representations of the “quiet enduring 
being, common human existence.” Quietness is undoubtedly char- 
acteristic of all these pictures. They reveal a severe and even gloomy 
atmosphere, demonstrating mankind’s state before the Savior’s com- 
ing. But it is certainly a mistake to detect in the features of these 
people “hopeless lamentation,” as did Steinmann. He was com- 
pletely misguided in his interpretation of them as “prisoners of Zion” 
whose homes were swallowed up, and whose strongholds had been 
thrown down; or to see “‘restlessness,” as does Justi, who describes 
them as pilgrims, aliens, and mere guests in the country belonging 
to their God but not to themselves.° All things considered, the judg- 
ment of Klaczko’ is preferable: “On cherche en vain l’idée générale 
qui a préside 4 la composition d’episodes aussi hétéroclites.” 

Only in recent years has there been an attempt to explain the 
figural compositions by the known names of the Lord’s ancestors.* 
But it proved impossible to reconcile the meaning of all these names 
with the single figures in the corresponding compositions. Besides, 
the translation of St. Jerome was used as a basis, and this did not 
include all the names mentioned in the eiiaiiam 


3. Jacob Burckhardt, Der Cicerone (Alfred Kréner, Leipzig, 1925), p. 828. 
ri H. Wélfflin, Die Klassische Kunst (Munich, 1924), p. 72. 
5. Steinmann, Die Sixtinische Kapelle (Munich, 1901-1905), PP. 429 et seq. His 
imagery is based on Lamentations 2:2. 
6. Justi, Michelangelo (Berlin, 1909), p. 166. 
7. Klaczko, Jules II (Paris, 1902), p. 166. 
8. Lectures of Prof. Dr. Edgar Wind, New York, 1941. 
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It is clearly impossible to conceive these figures as historical 
personalities, for obviously Michelangelo did not mean to depict 
distinct personalities in his shadowy visions. His aim was to express 
a general characterization of all these very different people — great 
and small, strong and weak, virtuous and sinful, obeying God and 
quarreling with Him. From them the Savior arose. The artist's aim 
was to show that something lived in these people which made them 
worthy of salvation, in spite of their sins. His aim was to illustrate 
the preexistence of the Savior in His ancestors. 

It is demonstrable that the method he used in order to express 
this idea was suggested to him by the Franciscan Nicholas of Lyra, 
one of the greatest of medieval commentators of Holy Scripture 
(d. 1340). Michelangelo certainly knew the “Doctor Planus et 
Utilis,’ whose famous Postillae Perpetuae in Universam S. Scriptu- 
ram had been the authoritative biblical commentary for centuries. 
Since its first printing at Rome by C. Sweyerheim and A. Pannartz 
in 1471-1472, numerous other editions were published in Michel- 
angelo’s lifetime by the leading printers of Rome, Strasbourg, Venice, 
Basle, Nuremberg, Paris, Mantova, and other places. This com- 
mentary could be found in almost every parish. It was likewise — 
and this is important— in the Vatican, the residence then of a 
Franciscan Pope, Julius II. 

In his commentary on St. Matthew's Gospel, Nicholas of Lyra 
translates all the names of the ancestors of Christ and interprets 
them, in every case, with reference to Christ. David is translated 
“manu fortis,” and is interpreted “Christus qui superavit diabolum 
in Goliath;” Solomon means “pacificus,” or “Christus qui ipse est 
pax nostra;’” Roboam means “impetus populi,” or “Christus qui velo- 
citer populos convertit ad fidem,” and so on. 

Apart from these interpretations through words from the Scrip- 
tures, the translations of Nicholas of Lyra deviate in part from 
those of St. Jerome. This is especially the case with the first three 
names, Abraham, Isaac, and Jacob. In St. Jerome’s translation, 
Abraham means “pater excelsi,” or “‘pater filii;” Isaac “risus et le- 
titia,” or “auditus;” Jacob “supplantator laboris.”” Nicholas of Lyra 
translates Abraham as “Faith,” Isaac as “Hope,” and Jacob as 
“Charity.” Faith, Hope, and Charity, the Christian theological vir- 
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tues, live in mankind from the beginning. This fact indicates the 
possibility and certainty of salvation, and makes the appearance of 
the Savior a foregone conclusion. As Faith, Hope, and Charity, the 
Lord is, as it were, preexistent in His ancestors. 

It is thus that He is shown in the frescoes of Michelangelo in 
the Sistine Chapel. The whole cycle of the ancestors of the Lord, 
depicted in the lunettes and triangles of the Chapel’s ceiling, repre- 
sents a lofty variation upon the eternal theme of Faith, Hope, and 
Charity. All of these men, doing nothing or almost nothing, are 
in a state of awaiting something they believe in, in the state of 
awaiting the salvation they hope for. Such is the man with the 
walking staff in the Phares lunette, which includes the generation 
of Jews wandering with Moses through the desert seeking the prom- 
ised land, or Zorobabel, the “‘magister Babylonis, i. e., confusionis,” 
interpreted as “ille continuit qui mundum ab errore idolatriae ad 
viam veritatis vocavit.” Faith and Hope make them hold their own? 
In Michelangelo’s paintings, they are almost overshadowed by the 
groups of the mothers with their children, by these artistically stu- 
pendous variations of the old symbol of Charity. Within the over- 
whelming symphony of forms created by Michelangelo on the ceil- 
ing of the Sistine Chapel, the series of frescoes of the ancestors 
seems to repeat in endless variations, in the majestic language of 
the greatest master of form, the immortal words of St. Paul: “So 
there abide faith, hope, and charity, these three; but the greatest 
of these is charity” (I Cor. 13:13). 

In 1536 the old master was called to paint on the front wall of 
the Chapel the Judgment Day, to replace the old fresco of Perugino, 
the Assumption of the Blessed Virgin. The temper of the times 
had changed, notably with the fall of Rome on May 6, 1527. The 
more rigorous epoch of the counter-reformation was approaching. 
The Chapel was decorated in accord with the new spirit. Formerly 
the chief emphasis was laid upon the idea of salvation. Now, the 
idea of the punishment of sinners came to the fore. Thus, when 
Michelangelo himself destroyed the first two lunette frescoes, a deed 


9. Adam Ghisi, in his engravings after Michelangelo, tries to interpret the figure 
of the sitting man in the Mathan lunette by letting him point with his finger to 
Heaven, in the characteristic attitude of Hope. 
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which would be incomprehensible otherwise, he did not destroy the 
unity of his earlier work. He merely altered it, changing its total 
meaning, in order to integrate it into a new unity which included 
his terrifying vision of the Last Judgment as well. 


Harry B. GUTMAN 
New York City. 
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HE fifth centenary of the passing of St. Bernardine of Siena 
(1380-1444) has aroused a new and lively interest among the 
North-American sons of St. Francis in the writings of this great 
Franciscan saint and preacher. That this interest may be kept alive 
and may lead to a more abundant use of the writings of St. Ber- 
nardine in the future, we venture to present this brief study of the 
works of St. Bernardine. It is not intended to be an exhaustive 
treatise, though the writer has examined the Opera Omnia of St. 
Bernardine, edited by De la Haye and published at Paris in 1635 
(a set belonging to the library of St. Anthony Friary, St. Louis, Mo.), 
as well as the edition of these works by Pietro Ridolfi (Rodulphius) 
published at Venice in 1591 (a set belonging to Holy Name College 
Library, Washington, D. C.), and numerous other books and articles 
on St. Bernardine. However, we hope that these notes — they are 
no more than that — will be of some help to those who intend to 
read and use the sermons and treatises of St. Bernardine, who has 
rightly been called “the people’s preacher.” 

After he had spent some seventeen years preaching his famous 
sermon courses in various cities and provinces of Italy (Assisi, Ber- 
gamo, Brescia, Ferrara, Florence, Lombardy, Mantua, Modena, Peru- 
gia, Prato, Reggio, Romagna, Rome, Siena, Umbria, Venice, Verona, 
Vicenza, Viterbo), St. Bernardine retired to the little friary of the 
Observance at Capriola (which he himself had founded about a 
year after his ordination to the holy priesthood in 1404), and spent 
the three years or more from 1433 to 1436 in writing his Latin ser- 
mons. Subsequently, even as late as 1442, he went back several 
times to Capriola to revise what he had written and to write addi- 
tional sermons. 


Twice his doctrine had been impugned (1427 and 1431); and 
although he had twice received the approbation of the Holy See, he 
washed to present a detailed written record of his preaching and thus 
render it proof against future calumny. It was his purpose also to 
offer to other preachers more solid material than was contained in 
the manuals which were then in vogue. The result, therefore, was 
not so much a series of sermons as they were preached or should be 
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preached, but rather a rich collection of sermon material and a vast 
treatise of dogmatic and moral theology. 


At the end of his Quadragesimale de Christiana Religione (the 


end of volume one in Ridolfi’s edition of 1591), St. Bernardine 
wrote: 


Longius evasit hoc opus quam volebam, quamque putabam: sed legentibus 
atque praedicantibus, quibus non erit ingratum, minime erit longum. Quibus 
vero longiores viderentur esse sermones, assumant eorum quascunque-in prae- 
dicatione magis placuerint partes, cum quilibet articulus cujuscumque sermonis 
communiter ad legendum et praedicandum formatam et ordinatam materiam 
praestet.1 


After the death of St. Bernardine, manuscript copies of his Latin 
sermons were spread with astounding rapidity throughout Italy, 
France, Spain, Germany, and even the Far East. Preachers every- 
where sought inspiration in these sermons, studied them, and made 
use of them. St. Bernardine’s collection of sermons was acknowl- 
edged to be the best work of its kind then in existence. Fr. Roberto 
da Lecce, famous Franciscan preacher of the second half of the 
fifteenth century, admits that he and his colleagues made frequent 
use of the sermons of St. Bernardine and prided themselves in emu- 
lating his style and method; many a time they merely repeated word 
for word what he had written, and did so with great success.” 


As printing presses were set up in various countries of Europe 
during the latter part of the fifteenth century, some of the sermons 
of St. Bernardine were made available in printed form. His sermons 
on the Blessed Virgin, for instance, were printed at Nirnberg in 


1. “This work has turned out to be longer than I wished, longer than I thought 
it would be; but to readers and preachers who will be pleased with it, this work will 
not be long at all. Those, however, to whom the sermons appear to be too long, may 
take from them whatever parts they like best for preaching, since every article of 
every sermon offers material which has been digested and arranged for reading and 
preaching.” 

2. Several fifteenth-century manuscripts of some of St. Bernardine’s sermons are 
in Holy Name Library, Washington, D. C. (cf. ““Franciscana” in the present issue of 
FRANCISCAN STUDIES). A specimen of the beautiful handwriting of St. Bernardine will 
be found in the new and revised edition of Baroness G. von Hiigel’s English translation 
of Paul Thureau-Dangin’s French life of St. Bernardine: The Life of San Bernardino 
of Siena (Philip Lee Warner, London, 1911), facing p. 256. This is a photograph of a 
letter written by St. Bernardine in 1439, and preserved in the Biblioteca Communale 
of Siena. Another specimen, a page of the sermons written by St. Bernardine with 
corrections and alterations by himself, the original of which is in the Vatican Library, 
is given in Lexikon fiir Theologie und Kirche, 11 (Herder, Freiburg im Breisgau, 
1931), 213-214. 
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1493. The writer examined a copy of this interesting little book 
belonging to the library of St. Anthony Friary, St. Louis, Mo.’ 
Its title is: Sermones Sancti Bernhardini Ordinis Minorum. De festi- 
vitatibus virginis gloriose per annu cu singularissimis laudibus eiusde. 
There follows a frontispiece, a reproduction of which accompanies 
this article; then a preface, at the end of which the name of the 
printer and date and place of publication are given: “Impressum 
Nurmberge cura et impensis providi viri Friderici kreusner. Anno 
domini milesimo qdringetesimo nonagesimo tercio.” This is followed 
by a “Table of Contents” and eleven sermons of St. Bernardine. The 
beginnings of paragraphs are illuminated in several colors by hand; 
and a red line is added to capital letters throughout, likewise by 
hand. We shall have more to say of this book later. The “complete 
works” of St. Bernardine were collected and printed for the first 
time at Venice in 1591.4 


THE DE LA HAYE EDITION 


The Franciscan Fr. Jean de la Haye prepared and edited an 
elaborate edition of the Opera Omnia of St. Bernardine in five vol- 


umes with lengthy indices, and this was published in two tomes at 
Paris in 1635, and reprinted in 1650 at Lyons and again in 1745 
at Venice.° 
The frontispiece of the present number of FRANCISCAN STUDIES 
reproduces in reduced size the first page of the 1635 printing. 
The inscriptions on the medallions illustrating the life of St. 
Bernardine, beginning at the upper left hand corner, are as follows: 


Quae potuit puer exhibuit mellitus egenis 
Bernardinus adest, aiunt obscena loquentes 

Virginis ardenti zelo colit usque figuram 

Pestes laborantes iuuenes [juvenes} non horuit atra 
Admonitus Francisce tuum decernit amictum 


3. Another copy of this book, as well as other incunabula printings of some of 
St. Bernardine’s sermons, are in Holy Name College Library, Washington, D. C. 
(cf. ““Franciscana” in the present issue of FRANCISCAN STUDIES). 

4. This is the Ridolfi edition which we shall discuss after that of De la Haye. The 
Catholic Encyclopedia, 11, 507, contains some serious typographical errors when it de- 
clares that the first collection of Bernardine’s writings was published at Lyons in 1501, 
instead of Venice in 1591, and that the first printing of De la Haye’s edition ap- 
peared in 1536 instead of 1635. 

5. The library of St. Anthony Friary, St. Louis, Mo., has a copy of both the 1635 
and the 1745 printings of the De la Haye edition. 
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OPERA OMNIA SANCTI 
BERNARDINI 
SENENSIS ORDINIS SERAPHICI 
MINORVM SYNOPSIBVS ORNATA 
POSTILLIS ILLVSSTRATA, NECNON 
Variis tractatibus locupletata 


Labore R. P. Joannis De la Haye Parisini, 
eiusdem ordinis, concionatoris Regii, terrae Sanctae 
comissarii generalis et prou.ae Franciae Paris. 
visitatoris generalis et apostolici. 


PARISIIS, 
Sumptibus Dionysii Moreau, 
Via Iacobaea, sub signo 
Salamandrae 
M.DC.XXXV 











DATA ON THE TITLE PAGE OF THE DE LA HAYE EDITION, 1635 





Ordinis oracio parens se uestibus ornat 

Taxilios vrit chartas et inania quaeque [lower center} 

A Duce porrecto captiuos liberat ere [bottom right hand corner} 

Demonium offenso profligat nomine IESV 

Consobrinae animam vidit contendere ad astra 

Vincitur gratis vincit que ob nomen IESV 

Ornatur sacra, laudata Virgine stella 

Mortuus egrotos Aquile beat ipse salute 

Santorii gregie a Nicolao Scribr. idem [top center} 

CVIQVE TVVM FECI MANIFESTVM NOMEN IESV {center} 

The two bound tomes of the 1635 printing are 13% inches high 
and 9 inches wide; the first tome contains volumes I and II, and the 
second, volumes III, IV, and V. It may be well to give the contents 
of the first tome just as they appear: 

(1) A second title page alters the wording a little: Sancti Ber- 
nardini Senensis Ordinis Seraphici Minorum Opera Omnia Synopsi- 
bus Ornata... Opera et labore R. P. Joannis de la Haye.... 

(2) “Epistola Dedicatoria,” addressed to Franciscus Cardinal 
Barbarino. . 

(3) “Benevolo Lectori,” a preface. 

(4) Approbations. 
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(5) “Vita Sti. Bernardini Senensis Ordinis Seraphici Minorum,” 
69 short chapters, probably by De la Haye himself, pp. iii-xxvi. 

(6) “Vita... per Beatum Joannem a Capistrano conscripta,” 
pp. xxvii-xl. The authorship of this biography of St. Bernardine by 
St. John Capistran has been questioned; but Fr. Ferdinand Doelle, 
O. F. M., in an article which appeared in Franziskanische Studien, 
has demonstrated that St. John Capistran wrote it (cf. Fr. Eric May’s 
article in the present number of FRANCISCAN STUDIES). 

(7) An excerpt on St. Bernardine from the manuscript work, 
De Viris Illustribus, in the Vatican Library, by Aeneas Silvius (Pius 
II), pp. xli-xlii. 

(8) “Canonizatio Sancti Bernardini,” pp. xliii-xlv. 

(9) “Bulla Canonizationis,” pp. xlv-xlvii. 

(10) “Litterae B. Joannis a Capistrano ad Cives Aquilanos pro 
construendo Templo Sancti Bernardini,” dated “Ex Exburg: 
Octob. 1451,” pp. xlviii-xlix. 

(11) “Bulla pro capiendo templo et coenobio Sancti Bernardini,” 
dated “Romae, 1451, 10. Kal. Octob.,” pp. xlix-l. 

(12) “Bulla translationis corporis S. Bernardini,” dated “Romae, 
1472, Kal. Maii,” p. 1. 

(13) “‘Litterae decem Cardinalium ponentium indulgentiam in 
Ecclesia $. Bernardini de Aquila in quattuor festivitatibus,” dated 
1477, 20 Oct., pp. I-li. 

(14) “Epistola Ludovici Christianissimi Regis Francorum, de 
capsa argentea, quam ad monasterium S. Bernardini Aquilam misit 
pro conservatione eius corporis,” dated “domo Plesseyaci Porci prope 
Turon,” May 22, 1481, p. li. 

(15) Letter to the French king from “Sixtus Papa III pro eadem 
capsa argentea Regis Francorum, ” dated Rome, June 28, 1481, p. li. 


(17) “Epitaphia,” on the marble sarcophagus enclosing the 
silver and glass casket presented by the French king, pp. liii-liv. 

(18) “Elogia in S. Bernardinum” (twenty in number), pp. liv- 
vii. 

(19) Two excerpts concerning St. Bernardine from the work of 
Augustinus Dathus, Fragmenta Senensium historiarum: from Book 
I, p. lvii, and from Book II, pp. lviii-lvix; also Dathus’ “Oratio de 
laudibus S. Bernardini Senensis,” pp. lvix-lxii. 
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(20) Testimonial concerning St. Bernardine by Marcus Antonius 
Benalius, from his Comentaria de vita et gestis Sanctorum Bergo- 
matum, p. \xii. 

(21) Testimonial concerning St. Bernardine in the epitome by 
Alexander Gattus of the Historia by Georgius Pilo Virunensis, p. Lxii. 

All of the preceding is introductory (62 pages), and is followed 
by the first and second volumes of the writings of St. Bernardine, 
the first being his Quadragesimale de Religione Christiana (61 set- 
mons, pp. 1-415, divided into two columns), and the second being 
his Quadragesimale de Evangelio Aeterno (64 sermons, pp. 417- 
976). These are followed by De la Haye’s “Index Sacrae Scripturae 
a S. Bernardino illustratae,” and his very lengthy “Index Rerum 
memora bilium,”’ for both volumes; these two indices constitute 
ahout one fourth of the entire tome. The authenticity of these two 

fended lenten courses is unquestioned. Each sermon is divided 
into three articles, and each article is subdivided into three chapters; 
and thus each sermon has a total of nine chapters. In point of fact, 
they are not sermons so much as well-digested treatises on the sub- 
jects which they discuss. 

The Quadragesimale de Religione Christiana treats such topics 
as Faith, Fasting, The Lord’s Prayer, Almsgiving, The Sufferings of 
the Just, The Worship of God, The Sin of Idolatry, The Last Judg- 
ment, True Contrition, Restitution, etc. In the Breviartum Romano- 
Seraphicum (O.F.M.), the homily for Tuesday within the octave 
of the feast of the Most Sacred Heart of Jesus is taken from this 
course, namely from the fifth sermon; likewise the homily for the 
feast of the Blessed Virgin Mary, Mediatrix of All Graces, May 31, 
is taken from the fifty-first sermon in this course, which treats of 
the Passion of Our Lord (part two, aricle one, chapter three). 

In the Quadragesimale de Evangelio Aeterno occur the treatises 
on contracts, usury, and related subjects. No less than fourteen 
“sermons” are devoted to these topics (Serm. 32-45). It may be 
well to call attention to the fact that the numbering of the sermons 
here and toward the end of the volume is faulty; the number of 
the last sermon is given as 66, whereas it should be 64. An Italian 
translation of these sermons of St. Bernardine on contracts, etc. was 
published at Venice in 1724; and a copy of this book is in the 
Sabatier Collection, rare book section, of the Boston Public Library. 
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Its title, as communicated to us by Fr. Bernardine Mazzarella, 
O. F. M., is: Instruzioni Morali di San Bernardino da Siena intorno 
al traf fico ed all’usura. Tradotto nella V olgar Favella. Venezia, 1724. 
Ed. Gaspare Storti. (Cf. also the list of Bernardiniana in Holy Name 
College Library, Washington, D. C., in the present number of 
FRANCISCAN STUDIES.) 

The second time of the 1635 printing of the De la Haye edition 
of the Opera Omnia of St. Bernardine contains volumes III, IV, and 
V. We shall list the contents of each of these volumes, and comment 
on the authenticity of some parts as well as call attention to some 
Italian and English translations. 

Volume III, which has 611 pages not counting the lengthy indices 
at the end, contains the following thirteen sermon courses and 
treatises: 

(1) Adventuale de Christiana Vita, 13 sermons, pp. 1-89. The 
homily for the feast of St. Bernardine, May 20, in the Franciscan 
Breviary (O. F. M.) is taken from the fifth sermon in this Advent 
course (article three, chapter three). 

(2) Quadragesimale de Pugna Spirituali, 45 short sermons, pp. 
90-156. Fr. Aloysius Tassi, O. F. M., has pointed out that this lenten 
course is of doubtful authenticity. After the General Chapter of the 
Order of Friars Minor in 1862 petitioned the Holy See to declare St. 
Bernardine a Doctor of the Church, Father Tassi undertook a careful 
investigation of the authenticity of the works of St. Bernardine pub- 
lished by De la Haye, collating the most ancient and reliable manu- 
scripts with this edition. The results of his investigation, together 
with other documents relating to the inquiry instituted by the Sacred 
Congregation of Rites, appeared in a volume which was published 
at Rome in 1877. 

(3) Adventuale de Inspirationibus, 5 sermons, pp. 157-202. This 
Advent course or treatise has been translated into Italian and anno- 
tated by Fr. Dionisio Pacetti, O. F.M.: Opere di S. Bernardino da 
Siena. I Sermoni latini. Trattato delle Ispirazioni (2 vols., xlviii, 172 
and 157 pages; vide front inside cover of Acta Ordinis Fratrum Mi- 
norum (Quaracchi), May, 1941). 

(4) Quadragesimale Seraphin, 49 sermons, pp. 203-434. This 
lenten course was preached by St. Bernardine at Padua in 1443, the 
year before his death; and the sermons were collected by Daniel de 
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Purziliis (Daniele de Purcillis), who took them down as they were 
preached in the vernacular and then translated them into Latin. 
Unlike the other sermons in the De la Haye edition, therefore, these 
were not put into writing by St. Bernardine himself. 

Similarly, the course preached by St. Bernardine at Siena in 1425 
was taken down in Italian by James Nannis de Griffulis and later 
translated into faulty Latin; but this course is not in the De la Haye 
edition (cf. Cuthbert Gumbinger, O. F. M. Cap., “St. Bernardine’s 
Unedited Prediche Volgari,;’ FRANCISCAN StupiEs (N.S.), IV 
(March, 1944), 21-31). In fact, the Latin version has not been 
published as yet except for one sermon, “On Bad Habits,” which 
was edited by Fr. Salvatore Tosti, O. F.M., in Archivum Francisca- 
num Historicum, 1919. For the rest, these sermons are only sum- 
maries of those which were actually preached by St. Bernardine; and 
much of the material appears to be contained in those written in 
Latin by St. Bernardine himself and published in the De la Haye 
edition. 

(5) Sermones Extraordinarii, 25 sermons, pp. 435-566. Fr. Tassi 
has proved that the second of these sermons, entitled “De Expugna- 
tione Paradisi,” is apocryphal. It should not be confused with the 
sixty-first and last sermon in the Quadragesimale de Religione Chri- 
Stiana which is entitled “De Pugna Paradisi” (vol. I, p. 406, col. 2 
to p. 415, col. 2). The number of the last sermon of the Sermones 
Extraordinarii is given as 24, but it should be 25 because there are 
two numbered 15. 

(6) Tractatus Confessionis, pp. 566-587. Noteworthy is the fact 
that the term “‘tractatus” and not “sermo”’ is used to describe this and 
subsequent items. 

(7) Tractatus de Speculo Peccatorum de Contemptu Mundi, pp. 
587-591. 

(8) Tractatus de Praeceptis Regulae Fratrum Minorum, pp. 591- 
593. 

(9) Tractatus de Casibus Proprietatis Religiosi, pp. 594-595. 

(10) Epistola ad Patres Familiae Ultramontane, pp. 595-596. 
This letter of St. Bernardine has been printed also in Analecta Fran- 
ciscana, Il, 302, and in Wadding, Annales Minorum (old edition), 
XI, 102. He wrote it in 1440 to the Observants of Italy, whom he 
styles ‘‘Fratres locorum devotorum.” The letter is characterized by 
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great mildness and moderation, also in regard to the question of 
poverty. In cases of doubt, says St. Bernardine, the superiors are to 
decide and the rest must conform; and he reprehends the fanatical 
poverty of some individuals who wished to remove from the friaries 
those things which they considered superfluous, although they had 
been acquired not by themselves but by their predecessors. 

(11) Tractatus de Aspirationibus Quotidianis ad Deum, pp. 596- 
597. Short ejaculatory prayers for each day of the week. An English 
translation appeared in Franciscan Herald and Forum, September, 
1944, p. 260. 

(12) Dialogus inter Religionem et Mundum Interlocutores, et 
Summum Pontificem Judicem, pp. 597-600. Written in verse. This 
interesting dialogue was successfully staged at the “Actus Acade- 
micus” which was held in May, 1944, at Holy Name College, Wash- 
ington, D. C., to commemorate the fifth centenary of the death of 
St. Bernardine. 

(13) Dialogus de Obedientia inter Bernardinum et Paulum In- 
terlocutores, pp. 601-611. 

An “Index locorum Sacrae Scripturae,” and an “Index Rerum 
Memorabilium,” worked out in great detail by De la Haye, concludes 
this volume. 

Volume IV, 324 pages not counting indices at the end, contains 
the following: 

(1) Sermones Eximii de Christo Domino, 12 sermons, pp. 1-90. 
Sermons on the Nativity, the Holy Name, Epiphany, the Ascension 
of Our Lord, Pentecost, the Holy Eucharist, etc. Cardinal Vives, 
O. F. M. Cap., in 1903 compiled a work entitled: De Dominica Pas- 
sionis, Resurrectionis, et SS. Nominis lesu contemplationes excerptae 
ex operibus Sancti Bernardini, notisque illustratae (iv, 674 pages), 
which can still be purchased (cf. Acta Ordinis Fratrum Minorum, 
May, 1941, front inside cover). And Fr. Dionisio Pacetti, O. F. M., 
has prepared an Italian translation with notes of the Latin sermons 
of St. Bernardine for the principal feasts of the year: Opere di S. 
Bernardino da Siena. I Sermoni latini. Principali festivita dell’ anno, 
xxxvi, 233 pages (cf. Acta Ordinis Fratrum Minorum, loc. cit.) 

(2) Sermones pro Festivitatibus Sanctissimae et Immaculatae 
Virginis Mariae, 13 sermons, pp. 91-166. The titles of these sermons 
in the De la Haye edition are as follows: 
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I. De glorioso nomine Mariae quod interpretatur stella maris. 
II. De glorioso nomine Mariae quod interpretatur amarum mare. 
III. De glorioso nomine Virginis Mariae et quomodo Maria domina 
interpretatur. 
IV. De immaculata Virginis Conceptione. 
V. De Virginis matris Dei Nativitate et de eius superadmirabili gratia. 
VI. De Annunciatione Virginis. 
VII. De Consensu Virginali. 
VIII. Iterum de Consensu Virginali. : 
IX. De Visitatione beatae Virginis seu de septem verbis Virginis glo- 
riosae, in quibus septem gradus seu processus amoris insinuantur. 
X. De Purificatione beatae Mariae Virginis. 
XI. De Purificatione Virginis. 
XII. De Assumptione beatae Virginis Mariae. 
XIII. De Exaltatione beatae Virginis in gloria. 


A comparison of these sermons with the edition of St. Bernardine’s 
sermons on the Blessed Virgin printed by Frederic Kreusner at 
Niirnberg in 1493 shows that De la Haye made two sermons out 
of one; namely, the fifth, which has only one article with twelve 
short chapters, and the last, which has only two articles instead of 
the usual three. In Kreusner’s edition, these two sermons form one 
which is entitled “De superadmirabili gracia et gloria matris Dei.” 


The only one which we do not find in Kreusner’s edition is the 
second sermon on the Purification of the Blessed Virgin (Sermon 
XI); and in the De la Haye edition this sermon consists of three 
short articles only, without the usual subdivision of each article 
into three chapters. Hence we are inclined to doubt the authenticity 
of Sermon XI. The order in Kreusner’s edition is a little different 
also, Sermon VI appearing after Sermon VIII. And Kreusner does 
not entitle Sermon IV “De immaculata Virginis Conceptione” but 
“Sermo quartus generalis. In festivitatibus bte Marie Virginis et 
Marie in festo conceptionis, nativitatis vel annunciationis ejusdem.” 
The result is, of course, that Kreusner’s edition has only eleven ser- 
mons instead of the thirteen in the De la Haye edition. 

A beautiful adaptation into English of Sermon IX has been made 
by Fr. Thomas Plassmann, O. F. M., and published by St. Anthony 
Guild as a pamphlet, The Seven Words of Mary. 

(3) Conciones de Tempore, 21 sermons, pp. 167-295. 

(4) Sermones de Sanctis, 4 sermons, pp. 296-324. These four 
sermons are on St. Joseph, St. Mary Magdalen, St. Francis of Assisi, 
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and All Saints. In the Franciscan Breviary (O. F.M.) the lessons 
of the second nocturn for the feast of the Solemnity of St. Joseph 
are taken from the first of these sermons (article one, chapters one 
and two); and for the second day within the octave, from the 
same sermon (article two, chapter one). An excellent English 
translation, with notes, of the sermon on St. Joseph, by Fr. Eric 
May, O.F.M.Cap., appeared in Round Table of Franciscan Re- 
search (Marathon, Wis.), IX. (March, 1944), 164-177. 

At the end of volume IV, there is again an “Index locorum Sa- 
crae Scripturae” and a lengthy “Index Rerum memorabilium.” 

Volume V contains only the Commentarii Sancti Bernardini Se- 
nensis in Apocalypsim, pp. 1-177; and in this case, the “Index Sa- 
crae Scripturae” and the “Index Rerum memorabilium” are at the 
beginning of the volume and preceded by a “Praefatio.” Fr. Aloysius 
Tassi, O. F.M., has found these Commentaries to be of doubtful 
authenticity, though it is possible that further investigations will 
prove them to be genuine. However, as long as one can not defi- 
nitely say that St. Bernardine wrote them, it will not be proper and 
scholarly to quote them as having been written by the saint. The 
authenticity of almost everything in the other four volumes of the 
Opera Omnia of St. Bernardine edited by De la Haye has been con- 
firmed by the investigations of Father Tassi. Though it is desirable 
that a critical edition of the Opera Omnia be prepared and pub- 
lished, we can meanwhile make use of the De la Haye edition with 
great profit. 

It has been claimed that a critical edition of St. Bernardine’s 
writings will have to be printed before the saint can be declared a 
Doctor of the Church. But this was not done in the case of St. 
Albert the Great; and in view of the investigations of Father Tassi, 
would it not be possible for St. Bernardine to be elevated to the 
dignity of a Doctor of the Church even before such a critical edition 
is undertaken or at least before it is completed? The reason why 
the inquiry made by the Sacred Congregation of Rites in answer to 
the petition of the Franciscan General Chapter of 1862 was never 
brought to a successful issue, according to Thureau-Dangin, was 
“probably out of reluctance to create a precedent for the multiplica- 
tion of similar demands.” If that is true, then the reason would no 
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longer hold at the present day; for, since that time, no less than six 
saints have been declared Doctors of the Church. 


THE RIDOLFI EDITION 


By many the edition of the Opera Omnia of St. Bernardine by 
Pietro Ridolfi (Petrus Rodulphius), published at Venice in 1591 in 
four volumes, is considered to be better than that of De la Haye. 
Except for the fact, however, that volume V or the Commentaries 
on the Apocalypse attributed to St. Bernardine are not included in 
the Ridolfi edition, the difference between this edition and that of 
De la Haye is not very great. To the writer it seems that the De la 
Haye edition is more complete and presents a more orderly group- 
ing of the sermons. 

The title of the Ridolfi edition is as follows: Sancti Bernardini 
Senensis Ordinis Minorum Opera quae extant omnia tam hucusque 
impressa quam recens inventa, 4 vols., Venice, 1591. The contents 
of the four volumes are indicated in the following manner: 

I. “Quadragesimale de Christiana religione, in quo uberrimi de 
Restitutionibus, ac de Passione Domini, Tractatus.”” This volume 
is practically the same as volume I of the De la Haye edition, in- 
cluding the introductory matter except, of course, De la Haye’s life 
of St. Bernardine. At the end of the introductory matter is placed 
the “Disputatio inter Mundum et Religionem coram Papa,” which 
De la Haye put into the third volume (no. 12). 

II. “Quadragesimale de Evangelio aeterno ubi copiosissimus de 
Usuris, earumque Contractibus, Tractatis.”” The same as volume II 
of the De la Haye edition. 


III. ““Tertium Opus Sermonum appellatum in quo prae aliis de 
Spiritu Sancto, de B. Virgine, de octo Beatitudinibus, deque Obe- 
dientia evangelica Tractatus. Sermones septem, et Quadragesimale 
parvum Pugna spiritualis nuncupatum.” The latter which appears 
also in volume III of De la Haye’s edition is, as has been pointed 
out, of doubtful authenticity. Otherwise, this volume contains many 
sermons which De la Haye places in volume IV. 

IV. “Quadragesimale Seraphin nuncupatum. Sermones extra- 


ordinarii.” These are contained in volume III of the De la Haye 
edition. 
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THE Prediche Volgari 


An article on the Prediche Volgari has already been contributed 
to FRANCISCAN STupIEs by Fr. Cuthbert Gumbinger, O. F. M. Cap. 
(N. S., IV (March, 1944), 7-33). What is mentioned here is added 
merely as a guide and supplement. 

The Prediche V olgari were not put into writing by St. Bernardine 
himself, but by persons who heard him preach these sermons. They 
may be called writings of St. Bernardine, therefore, only in the sense 
that he can be said to have dictated them; and one must make allow- 
ance for mistakes and misunderstandings on the part of the actual 
writers. To a great extent, also, these sermons are only parts and 
summaries of the sermons which St. Bernardine preached. While 
the Prediche Volgari give us an insight into the manner in which 
St. Bernardine made use of the sermon material contained in his 
own writings, the student who is in quest of the true doctrine of 
St. Bernardine will prefer to consult the Opera Omnia edited by 
De la Haye and Ridolfi. 

As far as is known, five of the sermon courses preached by 
St. Bernardine were recorded by persons who attended them. He 
gave these courses in the following cities and years: (1) Florence, 
1424; (2) Florence, 1425; (3) Siena, 1425; (4) Siena, 1427; (5) 
Padua, 1443. The last mentioned appears to exist only in a Latin 
version, and has been included in both the De la Haye and the 
Ridolfi edition of the Opera Omnia of St. Bernardine. An example 
of this course is also given by Fr. Salvatore Tosti, O. F. M., in Archi- 
vum Franciscanum Historicum, 1919, pp. 256-263. The others have 
been published as follows: 

(1) Florence, 1424. A course of 58 sermons, preached in the 
Franciscan Church of Santa Croce, March 8 to May 3, and taken 
down by an unknown stenographer. After Fr. Salvatore Tosti, 
O. F. M., had edited the twenty-fifth of the series in Archivum Fran- 
ciscanum Historicum, 1919, pp. 225-231, and Giorgina Puglioli the 
fortieth in her book, S. Bernardino da Siena e la sua attivita in Fi- 
renze negli anni 1424-1425 (Rossini, Firenze, 1926), pp. 103-123, 
Fr. Ciro Cannarozzi, O. F. M., published the entire course: S. Ber- 
nardino, Le Prediche Volgavi (II Quaresimale di Firenze nel 1424) 
(Pacinotti, Pistoia, 1934), 2 vols, xlviii, 464 and 508 pages. The 
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following year Fr. Dionisio Pacetti, O.F.M., published some of 
these sermons, together with some from two other courses, adding 
notes of his own: S. Bernardino da Siena, Le Prediche Volgari In- 
edite: Firenze, 1424, 1425; Siena, 1425 (Classici Cristiani, No. 56) 
(Cantagalli, Siena, 1935), 1 vol., 559 pages. 

(2) Florence, 1425. A course of at least 57 sermons, delivered 
from Septuagesima Sunday to the Octave of Easter inclusively, prob- 
ably in the Franciscan Church of Santa Croce. It is unique by reason 
of the fact that there are extant not only one or more accounts of the 
sermons by a person or persons who heard them, but also a copy 
of St. Bernardine’s manuscript in which he outlined and prepared 
them beforehand (Osservanza Codex, No. 28). 

Fr. Pacetti in 1935 edited some of these sermons in his work 
mentioned above; and Fr. Ciro Cannarozzi, O. F. M., in 1940 pub- 
lished the entire series: Opere di S. Bernardino da Siena. Le Prediche 
Volgari. Quaresimale del 1425 (Libreria Editrice Fiorentina, Fi- 
renze, 1940), 3 vols. (cf. Acta Ordinis Fratrum Minorum, May, 
1941, front inside cover). 

(3) Siena, 1425. A course of 50 sermons preached at various 
places in Siena from April 20 to June 10. Summaries of the sermons 
were taken down by two different persons, one of them being James 
Nannis de Grigulis who also translated his Italian account into 
faulty Latin. 

Fr. Salvatore Tosti, O. F. M., presented both the Latin and the 
Italian of one*sermon, ‘““On Bad Habits,” in Archivum Franciscanum 
Historicum, 1919, pp. 241-253; and M. Sticco published some ex- 
cerpts from the sermon on studies in Vita e Pensiero (Milan), 1921, 
pp. 354-366. In his work mentioned above, Fr. Pacetti in 1935 pub- 
lished additional sermons of this course. Three years later he put 
out another book: S. Bernardino da Siena. Operette Volgari (Fio- 
rentina, Firenze, 1938); but we do not know what its contents are. 

(4) Siena, 1427. A course of 45 sermons preached by St. Ber- 
nardine in the Piazza del Campo of Siena from August 15 to Octo- 
ber 5. The man who took them down was Benedict di Messer 
Bartolomeo, a fuller; and he made a very painstaking effort to 
record every word spoken by the saint (cf. Cuthbert Gumbinger, 
O. F. M. Cap., “St. Bernardine of Siena, the Popular Preacher,” 
FRANCISCAN STUDIES, N.S. II (March, 1942), 12-34). Hence the 





244 FRANCISCAN STUDIES 


sermons of this series of the Prediche Volgari are more truly “writ- 
ings of St. Bernardine” than the others in which only the gist of 
what the saint said is preserved. Furthermore, the entire course has 
been made available in an excellent edition by Luciano Banchi: Le 
Prediche volgari di S. Bernardino da Siena, dette nella Piazza del 
Campo di Siena l’anno 1427 (Siena, 1880-1888), 3 vols. The writer 
has been told that Banchi’s edition of these sermons was reprinted 
in 1936, but he has not found any reference anywhere to such a 
second printing. At an earlier date (before Banchi’s edition of 1880- 
1888) ten of the sermons preached at Siena in 1427 were edited by 
Dott. Gaetano Milanesi, Prediche Volgari di S. Bernardino da Siena 
per la prima volte messe in luce (dell’Ancora, Siena, 1853); and 
recently Fr. Dionisio Pacetti, O. F. M., has republished parts of the 
Siena course of 1427: S. Bernardino da Siena, Le Prediche Volgazri: 
Campo di Siena, 1427 (Classici Cristiani, No. 55) (Cantagalli, Siena, 
1935), one volume of 518 pages. (Vide also the other works listed 
by Fr. Cuthbert Gumbinger, O. F. M. Cap., /oc. cit., pp. 14-15, note 
9, especially those of Bacci (1895), Galetti (1913), and Bargellini 
(1936), which seem to contain some of St. Bernardine’s Prediche 
Volgari.) 


SUGGESTIONS 


In his letter on the fifth centenary of the passing of St. Ber- 
nardine, the Holy Father, Pope Pius XII, wrote: “May this very 
holy preacher of truth and charity return in a certain way to his 
own; may he admonish them again by his sweet and gentle voice; 
and may he move them in a salutary way by his shining example!” 
That this wish of the Supreme Pontiff may be fulfilled in the United 
States and the fruits of the centenary may be rendered secure among 
us, we venture to offer the following three suggestions: (1) the re- 
printing of the English translation of Thureau-Dangin’s life of St. 
Bernardine; (2) the translation of more of St. Bernardine’s sermons 
into English; (3) the republication of the Latin sermons of St. 
Bernardine. 

1. Paul Thureau-Dangin of the French Academy wrote what 
is generally acknowledged to be the best modern life of St. Ber- 
nardine: Un predicateur populaire dans I'Italie de la Renaissance: 
S. Bernardin de Sienne (Paris, 1896). The original French was re- 





THE WORKS OF ST. BERNARDINE 245 


printed in 1926, and again in Canada during the present year. An 
Italian translation by Msgr. Telemaco Barbetti appeared in 1897; 
a German translation by A. Gétzelmann, in 1904; and an English 
translation by Baroness Von Hiigel in 1906. A new and revised 
edition of the latter, with illustrations after the old masters anno- 
tated by G. F. Hill, appeared in 1911 from the press of Philip Lee 
Warner in London. However, the book seems to be rare in the 
United States; and the writer is of the opinion that there is a sufh- 
cient demand in this country for a reprinting of this excellent and 
scholarly biography of St. Bernardine. There is another very good 
life of St. Bernardine in English by A. G. Ferrers Howell (Methuen, 
1913), and a short life by Maisie Ward (B. Herder, St. Louis, 
1914) ; but we do not think that these will fill the demand as satis- 
factorily as Thureau-Dangin’s biography. 

2. Thus far only a few of St. Bernardine’s sermons or excerpts 
from his sermons have been done into English. We have already 
called attention to English versions of St. Bernardine’s sermon on 
“The Seven Words of Mary” and on St. Joseph. Excerpts from his 
sermons appear in the lives by Thureau-Dangin and Maisie Ward; 
also in a Protestant work, A Festival Year with Great Preachers, 
by J. M. Ashley (Hayes, London, 1871-1873). An entire book of 
selections from the sermons of St. Bernardine (248 pages) is: Saint 
Bernardine of Siena, Sermons, selected and edited by Don Nazareno, 
translated by Helen Josephine Robins (Tipografia Sociale, Siena, 
1920). Examples of San Bernardino, chosen and rendered into Eng- 
lish by Ada Harrison and illustrated by Robert Austin (150 pages), 
was published by Gerald Howe, London, in 1926. 

More of the Latin sermons of St. Bernardine should be translated 
in the same manner as the sermon on St. Joseph was done into 
English by Fr. Eric May, O. F. M. Cap. And it would be a splendid 
undertaking to translate the Prediche Volgari edited by Banchi in 
three volumes (the Siena course of 1427). 

3. One of the principal reasons perhaps why St. Bernardine is so 
little known is the fact that both the De la Haye and the Ridolfi edi- 
tions of his writings are so rare in this country and consequently 
scholars find it very difficult to study them and make use of them. 
They could of course be multiplied to a certain extent by the micro- 
film process; but, since it will take many years before a new critical 
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edition of the Latin sermons of St. Bernardine can be put out, we 
believe it will be worth while to publish a facsimile reproduction 
of these sermons. For this new edition of the Opera Omnia of St. 
Bernardine we would take the De la Haye edition of 1635, of which 
a set is in the library of St. Anthony Friary in St. Louis. The type 
is large and easily legible, and only two large tomes would have to 
be reproduced. If necessary, the very lengthy and elaborate indices 
of De la Haye (unnumbered pages) could be omitted. That the 
price of such an edition of the Opera Omnia is not prohibitive is 
shown by the fact that Salvador Chavez Hayhoe of Mexico City has, 
during the past two years, published a facsimile reproduction (Ter- 
cera Edicion) of the 1723 edition of Monarquia Indiana by Fray 
Juan de Torquemada, three large tomes similar in size to those of 
the De la Haye edition of 1635 of the Opera Omnia of St. Bernar- 
dine. If a sufficient number of advance subscriptions to the Opera 
Omnia can be secured —and that should not be too difficult a 
matter — the same publisher may undertake their republication in 
facsimile. This final suggestion we consider the most important as 
a means for encouraging a more widespread study and use of the 


works of St. Bernardine, which in turn will probably do more than 
anything else toward promoting an early declaration of St. Bernar- 
dine of Siena as a Doctor of the Church. 


MARION A. HAsic, O. F. M. 


St. Francis of Assisi Friary, 
New York, N.Y. 





THE FRIENDSHIPS OF 
ST. BERNARDINE OF SIENA 


OZENS of articles have been written about St. Bernardine the 
“Popular Preacher,” the “Apostle of Italy,” the “Pillar of the 
Observance,” “Herald of the Holy Name,” and the like. There is 
one aspect of the Saint, however, which has not been adequately 
emphasized, a characteristic which seems to send its cry for publicity 
ringing down through the five centuries separating his day and ours. 
We have not heard enough about St. Bernardine, the Friend. 

For a reformer, it is surprising how many friends St. Bernardine 
had. Though he worked to reform both his order and country, de- 
nouncing and correcting where such procedure was necessary, he 
won many and great friends among his Franciscan confreres and 
fellow-Italians. 

We speak of Bernardine’s friendships. They embraced many 
persons in varying degrees of intensity and intimacy. By instinct 
and by study the Saint knew the value of Sacred Scripture too well 
to have neglected the sound advice of the Holy Spirit given in 
Ecclesiasticus 6:14-16: “‘A faithful friend is a strong defence; and 
he that hath found him hath found a treasure. Nothing can be 
compared to a faithful friend....A faithful friend is the medicine 
of life and immortality: and they that fear the Lord shall find him.” 

On second thought, it is not so surprising that many should have 
been eager to call Bernardine their friend. He had an abundance of 
natural good qualities on which grace built solidly. We have St. 
John Capistran’s word for it that Bernardine never got excited, even 
when correcting others.’ Aeneas Sylvius tells us that despite the 
Saint’s emaciated features — nature’s tribute to life-long mortifica- 
tion — Bernardine’s face always shone with true Franciscan joy and 
never knew a frown or the appearance of sadness.? And there is that 


1. “Nunquam enim aliquis potuit eum videre commotum, sed cum omni hilaritate 
fratres suos correxit et plus eum sequebantur et timebant, quam quod magna signa 
commotionis ostendisset;” from one of Capistran’s sermons delivered after 1450. 
Ferdinandus Doelle, O. F.M., “Sermo S. Johannis de Capistrano O. F. M. Ineditus de 
S. Bernardino Senensi O.F.M.,” Archivum Franciscanum Historicum (A.F.H.), V1 
(1913), 89. 

2. “Ex Libello Manuscripto Aeneae Silvii, Pii II, De Viribus Illustribus,” Sancti 
Bernardini Senensis Opera Quae Extant Omnia, ed. Petrus Rodulphius, Senogalliensis 
Episcopus (Venetiis, apud Iuntas, 1591), I, in initio. 
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delightful, casual phrase of the biographer Maphaeus Veghius de- 
scribing how Bernardine, only several days removed from death, 
laughed good-humoredly at the affection shown him by the Perugians 
in erecting a special pulpit reserved for him.’ 

These are not isolated instances. They are not the offering of 
over-anxious, over-imaginative biographers. Bernardine was a lova- 
ble character even before he entered the order. As a boy he was a 
“regular fellow,” sharing with his companions their youthful es- 
capades.* Yet there was that about Bernardine which made his 
young friends esteem him. They knew he would not tolerate ques- 
tionable language in his presence; and they respected him for it. 

We are told of an interesting incident in which Bernardine made 
good use of his young friends. A stranger in Siena was attracted 
by Bernardine’s appearance and sought to lead him into sin. The 
Saint tried to correct the man who, however, persisted in molesting 
him. Bernardine hit upon a plan. He gathered his comrades and 
they filled their pockets with stones. Then they all sought out this 
individual. Finding the stranger in the market-place, they invited 
him, all unsuspecting, to accompany them to the gate of the city. 
He gladly did so with his own, ends in view. As soon as they were 
in favorable surroundings, Bernardine gave the signal: an over- 
whelming shower of stones drove the man out of the city.° 

The Saint retained his influence over his friends as they grew up. 
When the dreadful plague struck Siena in 1400 its hospital, La Scala, 
was filled to overflowing. Those who had been employed in the 
institution refused to remain in the face of the danger. Realizing 
the situation, Bernardine stepped forward and volunteered his serv- 
ices. Not only that —he talked twelve of his young friends into 
making a similar move, with the result that the plague was brought 
under control itt four months. These friends in need were friends 


3. Acta Sanctorum, Maii, V, 299 n. 42; quoted by Antonius Fantozzi, O. F. M., 
“Documenta Perusina de S. Bernardino Senensi,” A. F.H., XV (1922), 136, n. 1: 
“Ascendit et risit pariter bonus Pater, tantam videns diligentissimorum hominum erga 


se affectionem. ... 

4, “Vita Sancti Bernardini Senensis, per Beatum Joannem a Capistrano Conscripta,” 
Opera Omnia S. Bernardini, I, in initio. 

5. da,” 

6. Ibid. Cf. also Paulus M. Sevesi, O. F.M., “Un Sermone Inedito del B. Michele 
Carcano su S, Bernardino da Siena,” Collectanea Franciscana, Il (1932), 391-392. 
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indeed, and the whole affair speaks well of the power of Ber- 
nardine’s example and persuasiveness. 

After entering the Franciscan order in 1402, the Saint retired 
shortly afterwards to the little hermitage of Columbaio outside Siena. 
His reason was that friends and relatives made too free use of access 
to the friary within the city.’ Bernardine desired a tranquil novi- 
tiate; so he fled his friends in order to spend quiet hours with his 
Best Friend. 


INDIVIDUAL FRIENDS OF ST. BERNARDINE 


The pages of history tell us of many individuals who were bound 
to St. Bernardine more or less intimately by ties of friendship. 
There were some outside the Franciscan order, some within; some 
whose names are known to us, others who remain unknown. 

For instance, there is Ildebrando di Maretti, a boyhood chum 
whom Bernardine loved dearly and with whom he was very intimate. 
After the cessation of the plague at La Scala, Bernardine went to 
visit Ildebrando. While at the latter’s house, we are told, he con- 
tracted a severe illness. For more than four months he stayed at 
this friend’s house until he had fought off the sickness.* 

As a Franciscan, Bernardine earned and retained the affection 
of many outside the order. We know that Pope Eugene IV, for 
example, had great love for both Bernardine and John Capistran, 
with whom he had much association because of his own great zeal 
for reforming monasteries.° After Bernardine’s preaching had been 
called into question a second time at the papal court, Pope Eugene 
wrote a splendid Bull in vindication which reads almost like a 
prelude to the announcement of the Saint’s canonization.’ 

Duke Philip of Milan was another friend of Bernardine. This 
friendship was odd in that it opened on a note of antagonism, when 
the Saint preached fearlessly against some of the nobleman’s prac- 
tices. That feeling softened on the part of the Duke after he had 


7. Lucas Wadding, O. F.M., Annales Minorum (A. M.), 3 ed. (Quaracchi, 1932), 
IX, anno 1402, V. 

8. A. M., IX, 1380, XI; Capistran’s “Vita,” loc. cit. 

9. Ludwig Pastor, History of the Popes (ed. Antrobus) (Herder, St. Louis, 1923), 
I, 358. 

10. The analogy is that of Fr. John Hofer. The entire Bull is given in A. M., 
X, 1432, V. 
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satisfied himself that Bernardine’s virtue was genuine."' It was the 
Duke who sent messengers to Siena to verify a vision Bernardine 
received while preaching in Milan. Several years later (1421), the 
Duke gave the friars the use of a church and adjoining properties. 
In 1438, when Bernardine was defamed to the Council of Basle, the 
Duke assembled a number of learned men who acquitted him in 
short order. 


Sigismund, King of the Romans, en route to Rome where he 

hoped to be solemnly crowned as Emperor, came to Siena in 1432. 
Here the fame of Bernardine, preaching in his native city at the time, 
quickly effected a meeting between the two, and a friendship sprang 


up. St. John Capistran vouches for their close friendship in the 
following words: 


Adeo affectus est [Sigismundus] ad virum Dei et amicitia copulatus, quod 
ea die, qua sanctum Bernardinum propriis oculis non vidisset, aut in prae- 
dicationibus, vel in missis, sive alibi non visitasset, diem illum sine luce 
transisse decerneret.12 


Sigismund remained in Siena nine months while negotiations were 
being made with the Holy Father.'* On his journey to Rome for the 
coronation he insisted on Bernardine’s presence in his retinue. After 
the coronation, the Saint again had to accompany his friend to the 
borders of Tuscany. 


When Pope Martin V died, some misguided persons in Siena 
began to defame Bernardine after he had left the city, accusing him 
of preaching errors and calling his motives into question. We are 
informed that a number of Bernardine’s friends in the city sent word 
of what was going on; but we are not told who these friends were." 


11. Maisie Ward, S. Bernardino: The People’s Preacher (Herder, St. Louis, 1914), 
pp. 32-34, gives the Duke’s own account of how he had tried the Saint’s poverty by 
tempting him with money. Cf. also Vittorino Facchinetti, §. Bernardino da Siena, 
Mistico Sole del secolo XV (Casa Editrice S. Lega Eucaristica, Milano, 1933), pp. 296 
et seq. Other sources, however, see a real attempt at corruption or bribery in this 
action of the Duke; e. g., A. M., X, 1418, XXX. 

2. “Vita,” loc. cit. Cf. Facchinetti, op. cit., pp. 440-441. As a prelude to this 
friendship, however, Bernardine had to disprove the lies of others which had black- 
ened his reputation in the eyes of Sigismund; cf. Johannes Hofer, Johannes von 
Capestrano, Ein Leben im Kampf um die Reform der Kirche (Tyrolia-Verlag, Inns- 
bruck-Wien-Miinchen, 1936), p. 174. 

13. Capistran’s “Vita,” Joc. cit. Among those making the negotiations was Bartholo- 
maeus Agatzanimo, a noble person “cum quo Frater Bernardinus familiariter vitam 
contraxit.” 

14. A. M., X, 1432, II. 





THE FRIENDSHIPS OF ST. BERNARDINE 251 


The Saint returned immediately and successfully silenced his de- 
tractors. Clearer than many words, this little incident shows that 
the friar had won his way into the hearts of not a few. 

Bernardine likewise had good friends at Rome. For instance, 
there was Guido Antonio, a nobleman whose second wife was a 
niece of Martin V. Guido wielded much influence at the Roman 
court. He was zealous for the welfare of the Church and turned 
a kindly eye upon the Franciscan order, to which he had been 
affiliated with a share in all its merits and spiritual goods. It is not 
surprising, therefore, that on May 18, 1425, he addressed a petition 
to Pope Martin V asking that the three friars, Bernardine of Siena, 
John Capistran, and Matthew of Sicily, be permitted to preach any- 
where for two years, and that each be allowed to take four priests 
as companions, with power to absolve from sins reserved to the 
Bishop.’? Furthermore, it is not at all unlikely that two years later, 
when St. Bernardine was called to Rome to answer the charge of 
heresy brought against him regarding the Holy Name, Guido An- 
tonio was the friend of whom authors speak, who received him 
kindly and helped expedite his defense before Pope Martin V. 


The names of two episcopal friends might be added here: 
Nicholas d’Albergati, Bishop of Bologna (1418-1426) and Car- 
dinal of Holy Cross (d. 1443), and Anthony Casini, Bishop of Siena 
(1409-1427) and Cardinal of St. Marcellus (d. 1439). The latter 
particularly was on terms of special intimacy with the Saint, and 
came into contact with him at various periods in his life.’ 


The friendship of St. Bernardine extended similarly to many 
of his brethren within the order. Leaving aside for the moment 
St. John Capistran and Bl. Vincent of Siena whom we will treat later 
in greater detail, we note that Bernardine entertained great devotion 
for those other two “Pillars of the Observance” — St. James of the 
Marshes, and Bl. Albert of Sarteano.'? James was very close to both 


15. Joseph M. Pou y Marti, O. F.M., “Commendatio SS. Bernardini Senensis et 
Joannis de Capistrano ac B. Matthaei ab Agrigento (1425),” A.F.H., XXV (1932), 
555-559. 

16. Ephrem Longpré, O. F.M., “S. Bernardin de Sienne et le Nom de Jésus,” 
A. F,H,, XXVIII (1935), 465, note 7. 

17. Leander Gribben, O. F.M.Cap., “James of the Marches and Albert of Sar- 
teano,” Round Table of Franciscan Research, VI (1940-1941), 123-134. Cf. also René 
de Nantes, O. F.M.Cap., “Trois Apétres Franciscains au XV¢ Siécle,” Etudes Fran- 
ciscaines, II (1899), 598-601. 
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Bernardine and Capistran. Having drunk deeply at the wells of 
learning opened to him by the former, he faithfully put his knowl- 
edge into practice side by side with the latter. There is a touching 
passage in one of James’ letters to Bernardine which hints at much 
which lies beneath the hard surface of history. “O pater mi be- 
nigne,” he wrote, “recolo . .. quando scripsisti mihi ut scriberem tibi 
litteram consolatoriam propter magnas persecutiones, et sic feci; 
item quod scriberem papae et cardinalibus propter multas infama- 
tiones, et sic feci.”"® Albert was also of one mind with Bernardine 
in seeking the best interests of the order. He was close to his 
master. Nevertheless Bernardine did not let his friendship for Albert 
stand in the way of prudence when, at the General Chapter of Padua 
in 1443, he voted against Albert who had been proposed for the 
Generalate.'? A friendship that could bring such a sacrifice must 
have been deep and true. 


We cannot overlook another disciple of the saint who merited 
his warm friendship — Bl. Matthew of Sicily. This friar-bishop un- 
doubtedly ranked high in Bernardine’s esteem.”” With Bernardine 
he had to endure much for his zeal in spreading devotion to the 
Holy Name of Jesus.”1 Matthew, too, was present in Rome in 1427 


to help Capistran and other confreres defend their master from the 
charge of heresy. 


We could mention other friends of the Saint within the order. 
For example, there is Fr. Sanctes Boncor, who later wrote a biography 
of St. Bernardine. One author writes of him: 


Ipse Fr. Sanctes Boncor, quod hucusque ignotum erat, inter amantissimos 
S. Bernardini discipulos censendus est, eiusque praedicationis methodi fide- 
lissimus prosecutor, quem S. Bernardinus adhuc vivens amplexatus est, ut 


18. G. Caselli, Studi su S. Giacomo della Marca, Ascoli, 1926, I, 35; quoted by 
Longpré, op. cit., p. 469, note 1. Cf. also Facchinetti, op. cit., pp. 86-87. 

19. Cf. the interesting little piece of research by A. G. Little, “Nota Fr. Francisci 
Arimensis O.M. Conv. de relatione S. Bernardini Senensis ad Fratres Observantes,” 
A. F. H., Il (1909), 164-165. 

Apropos of our subject, we might point out that Fr. Franciscus Arimensis refers 
to Bernardine as one “‘cuius etiam ego, praedictus magister Franciscus, fui satis tunc 
[1443] amicus; utinam ipse modo sit meus;” and a little later, ‘‘et ego tenebam sibi 
societatem in capitulo [1443] ex mandato dicti generalis...” (ibid.). 

20. A. M., X, 1427, XI. He also shared the friendship of Guido Antonio. Cf. 
footnote 14 and text, ut supra, 

21. Cf. Autbert Stroick, O.F.M., “Eine Anklageschrift gegen die Namen-Jesu- 
Verehrung des hl. Bernhardin von Siena aus dem Jahre 1431,” Franziskanische Stu- 
dien, XXIII (1936), 395 et seq. 
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scriptor fatetur: “Et za dignasti le tue humane brazia al collo mio restrengerle, 
abrazando questo por sempre to indigno servo (cap. LIV, f. 53).”22 

And there were others. But of all Bernardine’s friends, two 
confreres stand head and shoulders above the rest. For St. John 


Capistran and for Bl. Vincent of Siena, Bernardine reserved his 
special, most intimate love. 


ST. JOHN CAPISTRAN AND ST. BERNARDINE 


The friendship between John Capistran and Bernardine was a 
beautiful one, supernatural, intimate, fire-tried, lasting. It reached 
beyond the grave. In seeking the basis of this friendship we do not 
find it in similarity of character. Quite the contrary is true. Previous 
to their meeting on the master-disciple basis — which relation; how- 
ever, never detracted from their mutual ardent love — Bernardine 
had spent his early days in the world but not of it; Capistran, in 
and of it. That speaks volumes. Again, the former was always 
weak in physical constitution; the latter, strong, militant. Bernardine 
excelled in the theological sciences; Capistran, in the juridical. And 
yet, perhaps this very diversity of temperament, coupled with unity 
of purpose toward reform of the order and laity, accounted for 
their mutual attraction. In any event, we can be sure of Fara’s 
testimony: “Their love for each other knew no bounds.” 


Was Capistran Bernardine’s disciple? Tradition answers: yes. 
In his recent biography of St. John Capistran, John Hofer, C. Ss. R., 
replies in the negative. He lays great stress on the phrase employed 
by Capistran in a hitherto unknown letter, in which the Saint writes 
of Bernardine: “...sancti Bernardini, michi alterius patris, quia 
ipse praelatus meus, alterius filii, quia ego doctor suus.”* But 


22. Seraphinus Gaddoni, O.F.M., “Fr. Sanctes Boncor O.F.M., Opera Varia 
Vulgari Sermone,” A. F.H., V (1912), 99-100. Boncor’s life of Bernardine is given 
in La Verna, IX (1911-1912), and X (1912-1913). 

23. Nicholas de Fara, Vita clarissimi viri Fratris Joannis de Capistrano, 462, 73; 
quoted by Hofer, op. cit., p. 116. Although a good English translation of this book 
has been published recently by Rev. Patrick Cummins, O.S.B., under title of St. John 
Capistran, Reformer (Herder, St. Louis, 1943), the translation has suffered in critical 
value. Hence our references are to the German original. 

24. Letter to Georg Podebrad (1454) ; Miinchen, Cod. lat. 17833, f. 235v.; Hofer, 
op. cit., p. 104 and notes. Hofer finds another argument in the diversity in style of 
Bernardine’s and Capistran’s preaching. Yet in an extensive article written some years 
previous to the biography, he wrote: “Johannes Kapistran hat seine Ausbildung zum 
Prediger in der Schule des hl. Bernhardin von Siena erhalten. Gltihend verehrte er 
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Father Hofer’s arguments do not seem sufficient to abolish solid 
tradition, which maintains that Capistran was Bernardine’s disciple. 
A strong reason which tends to overthrow Father Hofer’s contention 
is Bernardine’s choice of words in his Pia Deploratio at the death of 
Bl. Vincent of Siena.** Addressing himself to his deceased friend, 
Bernardine says: 


What faults I might have committed in my preaching, had not your 
sensible reasoning, your enlightened soul and highest discretion earnestly and 
carefully instructed me....1I confess that within the order I had no other 
teacher in the doctrine of the word of God except you [ Vincent}. You were 
my master, you my teacher, you my guide and instructor, etc. 


The full force of these words is felt only when one understands 
that these are Bernardine’s own words, deliberately superadded to 
St. Bernard of Clairvaux’s lament, upon which otherwise the Pia 
Deploratio is modeled almost verbatim. Until more convincing proof 
to the contrary is offered, we would like to consider the friendship 
between Bernardine and Capistran to have begun on a master- 
disciple basis, thus accepting in their fullest meaning the words 
uttered by Capistran when he heard of the death of Bernardine: 
“I have lost a master, I have found a protector!’ 

The friendship between the two ripened with time. They 
preached together, though when and where is not so certain.?”? So 
closely united were they that, as Nicholas Fara again testifies, each 
bound himself to obey the other alternately for three years.”* 

The true test of friendship came with Bernardine’s great hour 
of need. Accused in 1427 of preaching heresy concerning the Name 
of Jesus, he was summoned peremptorily to Rome for an accounting. 
Through other friends Bernardine let Capistran know of his pre- 
dicament. The latter was in Rieti at the time. His response was 
immediate. He left everything, hastened to Aquila where he gath- 


seinen grossen Meister, den er zeitweise auf seinen Predigtwanderungen begleiten 
durfte....Es ist daher anzunehmen, dass sich Kapistran auch die Predigtweise des 
Meisters zu eigen gemacht hat...” (“Zur Predigttatigkeit des hl. Johannes Kapistran 
in deutschen Stadten,’’ Franziskanische Studien, XIII (1926), 128-129; cf. also pp. 
152, 157). 

25. Eric May, O.F.M.Cap., “The Pia Deploratio of St. Bernardine of Siena,” 
FRANCISCAN Stupigs, II (N.S.) (1942), 247. 

26. Nikolaus Lickl, O.F.M., “Das Wirken des heiligen Johannes Kapistran in 
und fiir Oesterreich,” Franziskanische Studien, X1V (1927), 94, note 12. 

27. Hofer, op. cit., p. 115, says for one year, somewhere between 1424 and 1426. 

28. René de Nantes, of. cit., p. 588; Maisie Ward, op. cit., pp. 67-68. 
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ered materials necessary to defend his friend, and made his way 
directly to the Eternal City where Bernardine was already on trial. 
Arrived there, he formed a procession of willing people who wended 
their way to St. Peter’s, chanting hymns in honor of the Holy Name. 
Admitted to the disputation by the Pope, Capistran seconded 
Bernardine’s defense so capably that his friend was completely 
vindicated.” 

In 1441 Bernardine, then Vicar General, being weighed down 
with cares and old age asked for and obtained his friend Capistran 
as coadjutor. Two years later the much-discussed General Chapter 
of the order was held at Padua. And here again is evidenced the 
true timbre of this friendship, but in a different way. Both had the 
best interests of the Franciscan order at heart, and yet the two did 
. Mot see eye to eye when it came to the election of the Minister 
General. Capistran, of one mind with Pope Eugene IV in the matter, 
sought the election of Albert of Sarteano. But Bernardine, prompted 
by prudence and expediency, did not let his friendship for all three 
of these men prevent him from favoring the election of Anthony 
of Rusconi, a Conventual friar.» The move meant a big sacrifice 
for Bernardine and cost him the love of many of his brethren — 
but not that of his true friends. That is why in the next year, when 
he felt his end drawing near, Bernardine interrupted a preaching 
tour and turned his faltering steps towards Abruzzi, where he hoped, 
as Father Hofer puts it, to die in Capistran’s arms.>! 

Once Bernardine had passed away, Capistran made it his primary 
aim to have his friend canonized as soon as possible. No one was 
more responsible than Capistran for Bernardine’s canonization, which 
took place in 1450. To tell the whole story would require a book, 
whose main theme would spell the love and devotion of deep friend- 
ship. When news of Bernardine’s death reached him in Sicily, 
Capistran hastened to Aquila where the body still lay exposed in 
its coffin. Arrived there, he had a personal confirmation of his friend’s 


" 29. A. M., X, 1420, III; Facchinetti, op. cét., pp. 367-370; Cuthbert Gumbinger, 
O. F. M. Cap., “St. Bernardine of Siena, the Popular Preacher,” FRANCISCAN STUDIES, 
II (N.S.) (1942), 22. 

30. Cf. Hofer, Johannes von Capestrano, pp. 232-233; 241-242; Eric May, 
O. F. M. Cap., “St. Bernardine of Siena,” Round Table of Franciscan Research, V1 
(1940-1941), 89-90. 

31. Hofer, Johannes von Capestrano, p. 260, and note 3. 
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sanctity in the form of a brilliant light shining above him during 
a sermon he preached on Bernardine.*? Before burial, Capistran 
obtained numerous relics of his friend, principally a flask full of 
his blood which had flowed miraculously from the long-dead body 
and thus caused the cessation of a dangerous feud within the city. 
He carried this around with him wherever he went, together with 
other relics of Bernardine, using them to work many miracles.» 
He frequently preached on the sanctity of his deceased friend.** 

There were many obstacles to be overcome in paving the way to 
canonization. Capistran was impatient of delay. Many were the 
journeys he made between Aquila and Rome from 1444 to 1450, 
expediting the investigations of the papal commissions, refuting 
aspersions cast upon Bernardine’s character, authenticating miracles 
and the like. When the process seemed to be moving too slowly, 
Capistran offered himself to be cast into a fire together with Ber- 
nardine’s body, to prove to the world the sanctity of his friend.** 
At another time, when a recently deceased Franciscan lay brother 
began rivaling Bernardine by working miracles — threatening there- 
by the successful issue of the Saint’s process— Capistran went to 
the lay brother’s tomb and commanded him to cease working mira- 
cles until Bernardine was canonized.’ 

We are told of a touching scene relative to the culmination of 
Capistran’s labors in Bernardine’s behalf. On the vigil of Pentecost, 
1450, Capistran was in audience with Pope Nicholas V. The Pope 
teased the friar, intimating that everything had not yet been satis- 
factorily cleared up regarding the canonization. Capistran felt 
miserable. The Pontiff finally took compassion on him and ended 
his torture by telling him definitely: “Tomorrow I shall canonize 


32. “Vita S. Bernardini,” loc. cit. 

33. Hofer, Johannes von Capestrano, p. 261, and note 7; A.M., XI, 1444, XV. 

34, Ferdinandus M. Delorme, O.F.M., “Ex Libro Miraculorum SS. Bernardini 
Senensis et Ioannis a Capistrano auctore Fr, Conrado de Freyenstat,” A. F.H., XI 
(1918), 399 et seq. 

35. Hofer, “Zur Predigttatigkeit,” pp. 131, 138. For one such sermon, cf. Ferdi- 
nandus Doelle, O. F.M., “Sermo S. Johannis,” of. cit., pp. 76-90. 

36. Vita S. Joannis a Capistrano scripta a Fr, Christophoro a Varisio, Acta Sanc- 
torum, Oct., X, 510, 83; quoted in Hofer, Johannes von Capestrano, p. 286. Cf. 
Facchinetti, op. cit., p. 526. 

37. Vincent Fitzgerald, O.F.M., Saint John Capistran (Longmans, Green, New 
York, 1911), p. 46; Maisie Ward, op. cit., p. 99. 





THE FRIENDSHIPS OF ST. BERNARDINE 257 


Bernardine.” At that, Capistran burst into tears. “It seems you 
were anxious, Brother John,” said His Holiness. “Indeed,” Capistran 
answered, “never before had I feared so much for the canoniza- 
tion.”** And so, after many labors and troubles, the effective love 
of the one friar for the other won through. 

Capistran did one thing more for his friend. He wrote one of 
the best biographies of Bernardine.*” That he was eminently fitted 
for such a task cannot be doubted. He had been very intimate with 
his saintly confrere throughout his life, and had had him under his 
eyes since early years.” 

Who will doubt that Bernardine, for his part, from his throne 


in heaven interceded for Capistran in all the further labors of that 
Saint’s life? 


BL. VINCENT OF SIENA AND ST. BERNARDINE 


St. Bernardine also had a best friend. Deeply as he loved John 
Capistran and the others, there was one confrere to whom he was 
bound by still closer bonds of friendship—Bl. Vincent of Siena. We 


find proportionately little reference made in history to the one who 
stood so near to Bernardine. Indeed, we may say that the Saint himself 
has written the most and the best on Vincent — which, no doubt, 
is as it should be.*! 


This love of Bernardine which brings out so clearly the great 
human qualities of the Saint, was mutual and non-exclusive, as we 
have seen, and above all supernatural and true. It lasted for the 
twenty-two years the two were together in the active apostolate 
throughout Italy. Maphaeus Veghius, in speaking of Bernardine’s 
tender love for his confreres, writes: 


38. Bernardinus Aquilanus, Chronica fratrum minorum observantiae, 36 f.; quoted 
in Hofer, Johannes von Capestrano, p. 296. 

39. “Vita S. Bernardini,” Joc. cit. The attributing of this life to Capistran was 
questioned by the earlier Bollandists. But Fr. Ferdinandus Doelle, O. F.M., on the 
authority of the Bibliotheca hagiographica latina, 1190, and through his own reason- 
ing, comes to the valid conclusion that Capistran was certainly the author (‘Sermo S. 
were” op. cit., p. 80). 

40. “Ex Libro Primo Fragmentorum Senensium historiarum, quas Augustinus 
Dathus conscripsit,” Opera Omnia S. Bernardini, I, in initio; A. 'M., XII, 1448, II; 
Roland Dusick, O. F.M.Cap., “St. John Capistran,” Round Table of Franciscan Re- 
search, VI (1940-1941), 104-119. 

41, FRANCISCAN Stupigs, II (N.S.) (1942), 238-250 contains a translation of 
the entire lament with introduction and critical notes. 
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Quod maxime animadversum est in Fratre Vincentio dilectissimo socio 
ejus, Cujus mortem magna cum amoris teneritudine magnisque cum lacrymis 
prosecutus est, inquiens insuper, non dignum se tali socio exstitisse.4? 

Bernardine himself, speaking in his Pia Deploratio at the death 
of Vincent, makes his own the sentiments of St. Bernard: ““Who else 
was sO very intimate with me? To whom was I equally beloved?” 
and for emphasis adds words of his own, calling Vincent his “other 
self.” The lament goes on: “We have loved each other in life, how 
is it that we have been separated in death?” The Saint addresses 
himself to Vincent: “While you were alive, when did you leave my 
side? ... Who would not have spared the sweet bond of our mutual 
affection except death?” Then addressing himself to Death: “Envious 
of my labors, you have taken from me my dearest friend, to whose 
zeal most of all the fruitfulness of my labors is due — if these labors 
were fruitful.” And thus the glorious tribute of sorrow, praise, and 
gratitude goes on. Repeatedly Bernardine refers to Vincent as his 
best, his spiritual friend, one who had an equal share in his soul. 
When one finishes reading this eulogy, one begins to understand 
the depths of the love of friendship of which the heart of a Saint 
is capable. 

Vincent of Siena was a priest, an Observant friar, Bernardine’s 
constant companion in his preaching tours for more than twenty- 
two years. He shared the Saint’s sorrows, his consolations, and the 
most intimate secrets of his heart.“ From about the year 1420, he 
went from city to city with his master and friend, and their neces- 
sary companions. In the faculties conceded to Bernardine, Capistran, 
and Matthew of Sicily in 1425 at the request of Guido Antonio,* 
the friars were also given permission to take with them four priests 
as companions. No doubt Vincent also participated in the faculties 
under this heading. 

Vincent was the one who arranged the time for the Saint’s ser- 
mon, gave the signal for its start and timed it, watched the reactions 
of the people to the sermon, clarified these opinions later by mingling 


42. Quoted in Facchinetti, op. cit., p. 485, note 3. 

43. Pia Deploratio, op. cit. 

44, On his deathbed at Capriola in 1442, Vincent grieved that an oath of secrecy 
to which Bernardine had bound him did not permit him to reveal “such things as 
would cause the whole world to wonder and admire.” A. M., XI, 1442, XIV. 

45. Pou y Marti, ‘““Commendatio,” A. F.H., XXV (1932), 557. 
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with the townsfolk and keeping his ears open, and then advised 
Bernardine of the results. He was never far from the Saint for long 
at any time of the day, especially during the preaching. He also 
cared for the manuscripts Bernardine took with him on his journeys.“ 

From the Pia Deploratio we can gain further knowledge of the 
relations between Bernardine and Vincent. When the Saint called 
Vincent the “rod of his weakness,” his “guide and director,” he 
meant every word. Vincent was a kind of personal bodyguard to 
Bernardine. He saw to it that his friend got necessary rest; he inter- 
cepted well-intentioned but annoying admirers; cared for the in- 
firmities of the Saint; and, in general, showed him all the tender 
solicitude of a mother and, therefore, of a best friend. From one of 
Bernardine’s letters we may gather that at certain times at least, 
Vincent also assisted his friend as secretary in the matter of 
correspondence.*’ 


Vincent shared with Bernardine those anxious moments in 1427 
when the latter had to defend himself from the charge of heresy. 
Vincent had incurred similar enmity from Bernardine’s accusers 
when, after he had been asked by a married noblewoman whether 
she could take a vow to leave her husband as often as and whenever 
called upon to do so in order to flee the persecution of anti-Christ, 
Vincent had answered that she could not leave her husband without 
his knowledge and permission. 

In 1432, when Bernardine wished to quit Rome since only a 
handful attended his sermons because of the detractions of his ene- 
mies, Vincent persuaded his friend to continue preaching. Ber- 
nardine’s popularity thereupon increased so rapidly that he had to 
preach in Rome for eight months.” 

There is a delightful account of Bernardine’s miraculous powers 
given by Wadding at the beginning of the Saint’s apostolate. When 
he and his socius (most likely, Vincent of Siena) came to the bank 
of a river and asked the ferryman to take them over to the opposite 


46. Cuthbert Gumbinger, op. cit., p..25 et seq. 

47. Una Lettera Inedita di S. Bernardino da Siena (Nozze Sansedoni-Tolomei) 
(Tip. dell’Ancora di G. Bargellini, Siena, 1868). Bernardine’s first words are: “Ho 
veduta la lettera avete scripti al nostro fra Vincenzo, et del desiderio avete sentire 
GO... 

48. A. M., X, 1420, III. 

49. Sevesi, “Un Sermone Inedito,” Collectanea Franciscana, Il (1932), 394. 
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bank since Bernardine had to preach in the town there, the man 
curtly refused unless they paid. Because they had no money, while 
the ferryman was adamant, Bernardine turned to his socius and 
asked: ‘“‘My brother, have you firm faith in the Lord?” The other 
answered in the affirmative. The Saint asked again: “Can you imi- 
tate what you see me do?” Once more, an affirmative answer. Where- 
upon the Saint took off his mantle, spread it upon the water, and 
both he and his companion, kneeling safely on the cloak and praying 
aloud, passed across the river to the great stupefaction of all who 
witnessed it.*° 

One time Bernardine decided to have some fun with his com- 
panion. With a twinkle in his eye he asked: “Suppose I were elected 
a Bishop; what would you advise me to do?” “Refuse,” came the 
prompt answer. “And if an Archbishop?” “Refuse,” again came 
the reply, “because you can do more good as a preacher.” “But 
suppose I were elevated to the Cardinalate or Papacy — what then?” 
The friar thought for a moment, then said: “I would counsel you 
to accept.” But at this stage Bernardine grew serious and took his 
companion to task for his last response, telling-him that it would 


be a sign of diabolical pride were one to refuse a bishopric and then 
consent to become a Cardinal or Pope.” 

Bl. Vincent of Siena died in 1442. His passing was a severe 
blow for Bernardine from which, humanly speaking, he never really 
recovered. In his own words he tells the world: 


To be sure, many who were present at the funeral of my beloved brother 
wondered as they saw the tears burst forth from the eyes of my heart. I 
dissimulated, but the fire hidden within my heart set fire to and fed on my 
interior; the hidden flame spread by degrees, raged more sharply, and finally 
burst forth into tears.52 


Such was the love and friendship of this Friar Minor. Thoroughly 
Franciscan, he placed human friendship in its proper relation to love 


50. A. M., X, 1420, IV. 

51. Paolo Sevesi, O. F.M., “Un Sermone Inedito del B. Michele Carcano su S. 
Bernardino da Siena,” Studi Francescani, XXVIII [S. 34-3}, (1931), 83. Facchinetti 
however refers this little incident not to Vincent but to a lay-brother, Fra Angelo delle 
Pesche, whom Bernardine loved for his simplicity (op. cit., pp. 249-250). Facchinetti 
does infer, nevertheless, that Bernardine asked Vincent's advice after the former had 
actually been offered the first of the three bishoprics which he refused (sbid., pp. 
248-249). 

52. Pia Deploratio, op. cit., p. 248. 
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for God. He loved many and he loved much. He loved some more 
than others and he even had his “best friend” on earth. But it was 
all regulated always, another way of showing God how ardently his 
heart beat for love of Him in loving his own fellowmen. The friend- 
ships of this great Friar Minor are a revelation, with a clear and 
consoling lesson for all to read. 


Eric May, O. F. M. Cap. 


St. Anthony Seminary, 
Marathon, Wis. 





THE FRANCISCANS OF 
THE MOTHER OF GOD PROVINCE IN SUMATRA 


ERY little is known about the Portuguese Franciscans who 
worked on the island of Sumatra. This is due to the fact that 
the Franciscans of the Indian Provinces,| who missioned this terri- 
tory, have left hardly any chronicles. Regarding the early Franciscans, 
who worked in these regions, we possess the chronicle of “the Prov- 
ince of Portugal” by Soledade.? From him we learn that four Fran- 
ciscans, Francis de Lisboa, John de Castanheda, Basil do Condeyxa 
and Anthony do Porto went to the island of Sumatra, but since we 
have limited ourselves to the Franciscans of the Mother of God 
Province, we will refrain from commenting on these four. Of the 
latter Province there exists one chronicle, that by Jacinto de Deos, 
O. F. M.,? which was completed in the year 1679. Consequently all 
modern historians know only of the Franciscans who worked in 
Sumatra up to this date.‘ 
While doing research-work at the Public Archives of Goa, we 
accidently came across a few items of interest regarding the Fran- 


ciscans in Sumatra. Although we have not studied this point thor- 
oughly and therefore lay no claim to completeness, we have found 
it worth while to publish what we have found, especially since con- 
siderable attention has been paid in recent years to the mission- 
history of the Dutch East Indies.» We will begin, however, with 


1. There were formerly two Provinces in India, the St. Thomas Province and the 
Mother of God Province, cf. Achilles Meersman, O. F.M., The Friars Minor or Fran- 
ciscans in India (Karachi, 1943), pp. 14-21. 

2. Fernando da Soledade, O. F. M., Historia Serafica Cronologica da Ordem de Sao 
Francisco na Provincia de Portugal (Lisboa, 1705 and 1735). 

3. Jacinto de Deos, O. F.M., Vergel de Plantas e Flores da Provincia da Madre 
de Deos (Lisboa, 1690). 

5) Leonhard Lemmens, O. F.M., Geschichte der Franziskaner Missionem (Minster, 
1929), p. 120. 

5. B. J. J. Visser, M.S.C., Onder Portugeesch-Spaansche Vlag. De Katholieke 
Missie van Indonesie, 1511-1605 (Amsterdam, 1926); L. Wessels, S. J., Geschiedenis 
der R. K. Missie in Amboina, 1546-1605 (Nijmegen-Utrecht, 1926); S. Stokman, 
O. F.M., “De eerste Missionarissen van Borneo,” Historisch Tijdschrift, VII (1928), 
358; Idem, “Gegevens over de Missie op Flores, Timor en Java,’ Studia Catholica, 
IV (1927), 34; Idem, ‘““De Missies der Minderbroeders op de Molukken, Celebes en 
Sangihe in de XVIe en XVIle Eeuw,” Collectanea Franciscana Neerlandica, II (1931). 
It may be interesting to add here the name of a Franciscan missionary who worked 
in Macassar (Celebes) and who is not generally known as such: “O Padre frey 
Francisco das Chagas de Septembro dito té Abril de 1648, foi Commissario visitador 
da Ordem Terceira e leuado do zello da saluacgio das almas do paganismo, largou o 
officio partindo para a migao do Macassa onde sanctamente rendeo o espirito tao anci- 
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briefly giving what Jacinto de Deos, O. F. M., states in his chronicle 
regarding the Fathers of his Province. 

In 1638 two Franciscans of the Mother of God Province, Fr. 
Manuel do Desterro and Bro. Francis da Concei¢ao, accompanied the 
ambassador of the Portuguese Viceroy, Francisco de Souza de Castro, 
to the kingdom of Atjeh (Achin, Achem) on the island of Sumatra. 
Shortly after their arrival they were taken prisoners and, together 
with Blessed Dionysius a Nativitate, Blessed Redemptus a Cruce, 
and a group of Portuguese, were put to death by the Mohammedans.® 
Strange that the Franciscans made no attempt to have these two Friars 
beatified together with the two Carmelites, though the documents 
are as clear regarding their martyrdom as they are regarding the 
martyrdom of the two Beati. In the old monastery of St. Francis 
of Assisi at Goa, we saw a number of paintings representing the 
martyrdom of various Franciscans who in the course of time lost 
their lives in India and the neighboring regions. One of them pic- 
tures Manuel do Desterro and Francis da Conceicgao being put to 
death. It bears the following inscription: 


Mostrou Deos a gloria das almas do V. P. Fr. Manoel do Desterro e 
Fr. Francisco da Concei¢gaéo, Leygo na incorruptibilidade dos seus corpos em 
premio do fervor com que publicario no Reyno do Achem, no anno de 1638 
a fé de Jesus Chro, que comprouarao com o desprezo nas riquezas e regalos, 
que os Mouros lhes offreciavao para dezistirem da ley e do santo ministro que 
exercido, e resignacao, com que soffrer 40, que seus corpos fossem despedacos.’ 


The next Franciscans to go to Sumatra were Fathers Gaspar Bau- 
tista and Sebastian da Annunciacao. They had been sent in 1668 by 


oso de martirio” (F. X. Vaz, ‘Um Manuscripto do Convento de S. Francisco D’Assiz 
de Goa,” O Oriente Portuguéz, IV (1907), 229). 

6. Jacinto de Deus, O. F. M., loc. cit. In his Leven van den Zal. Dionysius a Nati- 
vitate en den Zal. Redemptus a Cruce (Yper-Amsterdam, 1900), Fr. Henricus a S. 
Familia, O.C.D., puts the question whether Fr. Manoel and Bro. Francis were Friars 
Minor or Capuchins. This confusion is due to the fact that the Franciscans of the 
Mother of God Province, as also many Friars in Portugal, Brazil, and even in 
England (e.g. those of the Portuguese Piedade Province who went thither) were 
called Capuchos. This word must not be confounded with Capuchinho, the term used 
when indicating the Capuchins (cf. Achilles Meersman, O. F. M., ““Capuchos e Capu- 
chinhos,” O Oriente Portuguéz, 1937, No. 18, pp. 127-129). 

7. “God revealed the glory of the souls of the Venerable Father Manoel do 
Desterro and Friar Francis da Conceicao through the integrity of their bodies, as a 
reward for the fervor with which they preached the Faith of Jesus Christ in the 
kingdom of Atjeh in the year 1638, which they proved by despising the riches and 
luxuries which the Mohammedans offered them in order that they might betray their 
law and the ministry which they exercised, and the resignation with which they 
suffered that their bodies were cut to pieces.” 
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Joao Nunes da Cunha, Conde de S. Vicente and Viceroy of India, 
to arrange a treaty between the Queen of Achin and the Portuguese 
Crown and also to investigate the possibility of establishing a mis- 
sion in that kingdom. The mission to the Queen’s Court was suc- 
cessful. The Fathers were even permitted to found a house there. 
With these tidings Fr. Gaspar returned to Goa to obtain confirma- 
tion of what he had arranged and receive new instructions. This 
Fr. Gaspar seems to have been a man of exceptional talents and to 
have enjoyed the confidence of the authorities at Goa, for we find 
him some time later at Surat representing the Portuguese Govern- 
ment in straightening out certain matters with the Great Mogul.® 

Fr. Gaspar, however, after concluding his business at Goa, re- 
turned to Atjeh. He was able to baptize a few natives and also a 
number of French and English who resided there, probably as mer- 
chants. Once more he returned to Goa on Church and State matters, 
but was never able to set foot again on his beloved Sumatra, for soon 
afterwards he died at the Madre de Deus Monastery, Daugim, Goa. 

Fr. Jerome de Paixao was sent to Atjeh, but unfortunately died 
soon after his arrival. Fr. Sebastian, Fr. Gaspar’s first companion, 
after having labored a number of years in that region, returned to 
Goa on business and after having concluded his affairs went back 
to Atjeh and died. Fr. Bento de Christo and Fr. Manoel de Jesus 
were still working on the island of Sumatra when Fr. Jacinto de Deus 
finished his chronicle in 1679.° 

The church which the Franciscans had founded in Atjeh, had 
been dedicated to Our Lady of the Assumption. In the year 1685 
there were three Friars laboring in that region and three had already 
died. In the same document from which we have gleaned this in- 
formation it is stated that the Portuguese Government was not 
allowing them any grant for their maintenance.'° 

In 1713 the Franciscans had only one house in Sumatra, namely 
that of St. Francis; and probably the Church of the Assumption was 
attached to it. At that time there were only two Friars in residence. 


8. Julio F. J. Biker, Colecgao de Tratados, 14 vols. (Lisboa, 1881-1887), IV, 
176-181. 


9. Jacinto de Deus, Joc. cit., 550-551. 
10. Petition of the Procurator of the Mother of God Province forwarded in 1685 
to the King of Portugal, MS., Public Archives of Goa, Livro de Mongées, 50, 74. 
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The mission was not in a flourishing condition, but this should not 
surprise us, since Atjeh was a Mohammedan kingdom. The Fathers 
must have remained chiefly to look after the Catholic immigrants 
who had flocked there. The Franciscans in those days received very 
little help from the Portuguese Government, though they were en- 
titled to a part of the 600 seraphins the authorities granted to the 
Madre de Deus Monastery at Daugim." 


Regarding the state of affairs around the year 1745 we have the 
following from a report written by Fr. Bernardino de Maria, O.F.M., 
to the King of Portugal: 


Since no ships, which come to this port of Goa, have arrived these last 
years, we have not received any definite news regarding the state in which the 
missions of Atjeh and Junsalem!? find themselves, where actually five religious 
are working, whose names are Fr. Romé de N. S. da Piedade of the mission 
of Junsalem, Fr. Rodrigo da Assumpcio, Fr. Alberto Peccador, Fr. Ledo dos 
Remedios, Prelate of the mission of Atjeh, and Fr. Philippe de Jesus Maria, 
Commissary and Visitor, whom my predecessor sent in the beginning of his 
term of office, by way of Surat and Madras and thence to the said missions 
according to the accommodation he would be able to find. From this religious 
we received a letter in the beginning of the month of January of the current 
year, which had been written the 17th of March of the previous year in which 
he makes known that the mission of Junsalem is about to be abandoned since 
the king of Siam had promulgated a decree prohibiting the baptizing of his 
subjects. ... About the mission of Atjeh we do not know anything else than 
that the Father there is in great need, with little increase in the service of 
God, this decadence being due to lack of material means for its conservation, 
because, the poverty of those Christians being almost extreme, it is necessary 
that the Father continually go around to the neighboring kingdoms to beg, 
in order to maintain that Christianity and free it from the oppression to 
which the Moors generally subject it.13 


In an old manuscript, pertaining to the Order, which we presume 
was commenced around the year 1765, we found the following: 
“With great trouble [the Province} is retaining the old mission of 


11. Report of Fr. Jacome da Conceicéo, O. F. M., Provincial, dd. 16 Nov., 1713, 
MS., Public Archives of Goa, Livro de Mongies, 79, 339. 

12. Junsalem must be somewhere in Tennaserim on the Malay peninsula. We 
were quite at a loss where the place lay until we came across the following text: 
“Consumiram-se os mantimentos e foram obrigados a ir prover-se delles aos portos de 
Junsalio ou Tanassari... (Francisco de Souza, S.J., O Oriente Conquistado, 2nd edn. 
(Bombay, 1881), I, 240). 

13. Report of Fr. Bernardino de Maria, O.F.M., Provincial, dd. 26 Jan. 1745, 
MS., Public Archives of Goa, Livro de Mongies, 117, 276. 





266 FRANCISCAN STUDIES 


Atjeh, where it has seven churches and in them the Religious reap 
abundant fruit.” 


Finally in his report of the year 1789 Fr. Jerome de Jesus Maria 
José simply states that the Province has still the mission in Atjeh. 

This is the last note we possess regarding the Franciscans of the 
Mother of God Province on the island of Sumatra. Now comes the 
question: when did they abandon this mission? Probably towards the 
end of the eighteenth century, when the anti-clerical spirit and legis- 
lation was more and more being felt both in Portugal and in India, 
whence the missionaries for Sumatra were drafted, and which finally 
wrought the extinction of the entire Province.’ 

In judging the number of missionaries in a given territory we 
must always bear in mind that in former years it was not a general 
principle to allot whole countries or regions to individual religious 
orders. The policy was to allow missionaries of various orders to 
work in the same field. Hence we find the orders having one or 
more houses in many fields and spread out over the length and 
breadth of the Orient. Hence too we cannot accuse the individual 
orders of going about at random and being indifferent to evangeliz- 
ing a territory thoroughly. 


ACHILLES MEERSMAN, O. F. M. 


Franciscan Friary, 
Karachi, India. 


14. Report of Fr. Jerome de Jesus Maria José, O.F.M., dd. 23 Jan. 1789, MS., 
Public Archives of Goa, Livro de Moncides, 170A, 109. 
15. Achilles Meersman, O. F.M., The Friars Minor or Franciscans in India, 123. 





SAINTS’ LIVES ATTRIBUTED 
TO NICHOLAS BOZON 


LA VIE SEINTE JULIANE VIRGINE [102v, COL. 2} 


Ore escotez un estorie 

Ke bien est digne de memorie 

Ourte lesce une e bele! 

De Juliane la pucele 

Son pere e ses parenz 

Mescreanz furent paens 

Ele refusa la vie veyne 

E privement fut cristiene 

Son pere la fit marier 

A un homme de grant pouer 

A li ne voleit ele assentir 

Pur rien ke lem poeit dir 

Dit elege son barun 

Chere amye quele eschesun 

En moy trovez a despire 

Ele respount certes sire 

Jeo vus dirrey en bone fey 

Si v#s prenez a ma ley 

De crere en dieu en ki ieo crey 

Mon cher segnour vas tendrey 

E si noun? pur nule rien 

Ne me assent vus di ieo bien 

Dunc dit elege a la pucele 

Vostre cunseile nest bon ne bele 

Jeo serrey dunc a morte livere 

Le emperour ad comande [103r, 
col. 1} 

Si trove seit un cristien 

Kil seit pene e mort par meyn 

Si vws dotez le emperour 

Pur peyne dit ele de poy deour 

Bien fet dunc a doter 

Peyne ke tuz iours det durer 

Kant aparceut li grant sir 

Ke a li ne voult assentir 

Par les chevuz la pendi 

Un demy iour sanz merci 

Dieu la sustint sanz mal aver 


1. The reading of line 3 is not sure; ‘“‘une 
e bele’’ is clear, but the first words seem to 
be what is here written. 

2. Line 21: ‘‘noun’’ is followed by a ques- 
tion mark (?). It is the rejoinder of the 
husband ; Juliana’s answer follows the question. 





E il la fit dunc avaler 

Comaunda ploum demfoundrer 

E sur la teste de li verser 

Ne par cel ploum ke fut ardant 

Ele nout mal tant ne kant 

Ki a rage e fors ke li 

Si appella sa gent a li 

De une cheigne la fit lier 

En une prisone e enfermer 

Cele nute le diable vint 

E la dit tut issint 

Dieu son angel vas enveit 

E vas mande coment ke seit 

Ke a vostre barun acordez 

En dieus quil creit ke vas creez 

Pur les peynes kil fet purveer 

Ke vas ne poez endurer 

Juliane fut effrey 

Allas dit ele ieo ke fray 

Sir dieu omnipotent 

Mustrez moy apertement 

Ki cesti est ki me entice 

De chaungier vertu en vice 

Mon verey dieu renier 

Pur un trunc ou un per 

Une voyce vint dunc a li 

De vostre cheigne ieo vas deli 

De cele cheigne le liez 

E dunt est venu lenquerez 

Ele prist le diable e le lia 

E le batit e demaunda [103r, 
col. 2} 

Ki estes vas ke me enticez 

Mon dieu guerpir pur maufez 

Merci merci noble dame 

Jeo su desceyvour de meynte 
alme 

Kant ieo vinc ieo savei bien 

Ke vencu serrei maugre meien 

Mes ieo ne csei autrement 

Si ieo ne venise prestement 

Pur mon mestre ki me fit 

Isci venir pur aver despit 

Vostre mestre ki est celi 
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Belzebuc dame wus di eee | 

De celi avum comandement 

A desturber la bone entent 

De cels ki sunt cristiens 

Kar force ne fesums de paens 

En cels ne ad rien a desturber 85 

Kar il funt tut nostre voler 

Kant nas espleytums il nas 
mercie 

Kant nzs failums nzs bate e lie 

E nus peyne diversement 

De fere nus egre sur la gent 90 

Ore dit ele me diez 

Quels sunt les choses ke plus 
haez 

Entre cristiens ke ore sount 

Esparpliez par my le mound 

Messe dit il e sarmoun 95 

E penance e oreysoun 

Cels quatre choses par noun 

Le sacrement del auter 

Nus reboute par tut arer 

E par vertu de prechement 

Nus perdoums sovent plusurs 
gent 

Oreisone e penance 

Ne sunt a nus fors sette e lance 

Ore savez nos priveitez 

Bien me serra reherciez 

Kant ele fut maunde lendemeyn 

Le diable en cheigne prit en sa 
mayn 

Par my la reuwe avant se met 

En my la lungaygne le diable get 

Devant le tirant ele pus vint 
[103v, col. 1} 

E pur la creance kele tint 

Un engyn fit lever 

En cel engyn la fit pener 

Deke la chare fut aracee 

E plusurs des oses debrisee 

Un angel de ciel descendyt 

En plusurs peces lengyn fendyt 

Tutes ses pleyes par tut saneit 

Dunt le puple se merveyleit 

E par la vewe ke la virent 

Cinc cens hommes convertirent 

Femmes ausi cent e trent 

Se convertirent par cel entent 


100 


105 


110 


115 


120 





FRANCISCAN STUDIES 


E cele gent sunt comandee 

Ke tantost fusent decolee 

Baptizez en lur sanc demeyne 

A ioie vount hors de peyne 

Li maufez fit dunc autrefez 

Foundrer ploum plus ke asez 

E juliane fit gettre leynz 

Meis ele ne valut ia le meyns 

Meis entant plus valut 

Ke sa nobleye par tant crut 

Le cheytif dunc se coroucea 

Ses dieus demeyne maudia 

Ke tant ne aveient de pouer 

Ke de une femme se pount ven- 
ger 

Alez dit il a ses sergeanz 

Si la menez hors a chaunz 

E la seit tost decolee 

Ke mes ne seyums tariee 

Kant ele fut menee avant 

Un vallet vint apres criant 

Jeo vus pri mes cheres amys 

Ne esparniez point nos enmys 

Juliane ceste hagurnele 

A nos dieus est trop delele 

E a moy ke su le vostre 

Ce est par sa pater nostre 

Si me a fet tel despit 

Ke ceste nute me batit 

E pus me getta en un lungayn 
[103v, col. 2} 

Bien est digne de morir par 
mayn 

Juliane regarda derer 

E aparceut de veuwe cler 

Ke ceo fu le maufe 

O ki ele out la nute parle 

Kant ele regarda si vers li 

Le diable tost sen fuy 

E dit en gettant un hidus cri 

Si ele me prent ieo su honi 

A celi elege turmentour 

Avint asez mal aventur 

En une neef ou fut entree 

Cheytivement fu nehe 

Ne dirrey ia pur lalme deli3 

Ne pater nostre ne ave mari 


3. Line 166: de li. 
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La seinte femme est decolee 

E noblement a dieu passee 

De prier pur li serreit tort 
Grant outrage e errur fort 

Meis ieo la pri pur la noblesce 


Ke dieu la dona en iunesce 

Le mound aveindre e le maufe4 

Ke par sa priere seyums sauve. 
amen. 


4. Line 174: a veindre. 


LA VIE SEINTE AGACE VIRGINE [105V, COL. 2] 


Ore voyle cunter de seinte agace 
Ki de bounte suyt la trace 
Ele comencea par tens 

A dieu doner touz ses sens 
En cathanense la citee 

Pur dieu amour fut turmentee 
E la manere vas dirray 

Cum escrit trove le ay 

Par quintian ki fut iustise 
Fut la verite bien enquise 
Kele esteit cristiene 

Ke il ne pas vie seine 

Par tant ke fut mescreant 

Ne sout de dieu tant ne kant 
Mult li peysa ke la pucele 
Ke tant fut bone e si bele 

La ley de paens out guerpie 
Kar il la voleit aver amye 
Dunt il la prit e la myse 

O une matrone ke lad aprise 
Kele lessat cel enprise 

E se affeitat a la iustise 

Cele matrone affrodosie 

O li out la compaynie 

De neif files deshonestes 
Sembles a li tresordes bestes 
Cestes mistrent lur pouer 

La seinte pucele besturner 

La matrone a un certeyn iour 
A quintian fit un tour 

E a li dit en tele manere 

La pere dure de plus legere 
Enmoller puse ke son quer 
E fer e ploum plus tost changer 
Ke son purpos remuer 
Quintian kant oyt ceo dire 
Le corage out esmeu de ire 
La fit mander hastivement 

Si la dit irrement 





Damoysele sanz resoune [106r, 
col. 1} 

Me distes vostre condicioune 

Ele respondit benignement 

Sir ne mye soulement 

Su ieo venu de franche gent 

Meis tut mon lyn port testmoy- 
nage 

Ke ieo su venu de hault lynage 

E quintian a ceo respound 

Si vos parenz nobles sount 

Pur quey dunc par amours 

Serve apparez en vos mours 

La pucele dit serve suy 

A mon segnour dulce ihesu 

Ki en tere vynt pur moy servir 

Sa serve su ne voil dedir 

Kant de ihesu out parlee 

E baudement de li prechee 

Apres sa predicacion 

Comande fut a la prison 

Meis unkes homme plus ioyouse- 
ment 

A feste ala pur vere la gent 

Cum ele fit a la prison 

Tant out vers dieu devocion 

Lendemeyn fut presentee 

E a quintian remenee 

Ki devant li fit lever 

Un engin pur cele pener 

E kant ele fut en ceo tourment 

Agace dit oyant la gent 

Si cum celi ke ad trove 

Son desir loung desire 

Se delite en ceo travail 

Ansi est de moy sanz fail 

En ceste peyne corporele 

Unke ioye ne trovey tele 

Ke sicum furment nest poynt 
resceu 
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En gerner pur estre teneu 

Si batu ne seit e ventee 

Ausi est pur veritee 

De cele alme ke ieo porte 

De glorie ne entra point la porte 

Si mon cors ne seit penee 

Par quey lalme ert glorifie [106r, 
col. 2} 

Quintian ad comande 

Ke seinte agace seit bufetee 

E ke lem la fit turment 

En les mameles longment 

E apres long tourmenter 

Les mameles del cors trencher 

Coment tyrant cruel e feer 

Poez dit ele trover en quer 

Tant reviler la nature 

Dunt as resceu ta nurture 

Tut ay ieo perdu mes mameles 

Autres ay que sunt plus beles 

Fey e esperance en ihesu crist 

Cels deus unt nurri mon espirit 

Quintian fut coruscee 

E en la prison lad liveree 

E comanda ke la virgine 

Neust sustenance ne medicine 

Lors se mustre en la prison 

Ke tute alumina la meson 

Une lumere cele nute 

Par un enfant ki apparut 

Apres lenfant vynt un homme 

O medicines a grant somme 

Jeo su dit il cea venu 

Pur aleger vostre enu! 

Vus reeoverez bien e bel 

Par medicine vostre mamel 

Unke dit ele de homme mortel 

Prenderey medicine corporel 

Jeo ay ihesu mon sauveur 

De soule parole put fere socur 

Le veuz homme dunc suzrit 

A seinte agace respondit 

Jeo su le apostle ihesu crist 

Il vas enveit santee parfit 

Li homme dunc desaparut 

E pleyne sante ele resceut 

E tant de lumere cele nut 
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En la prison apparceu fut 

Ke les gardeyns de la prison 

Pur pour se muscent en tapison 
[106v, col. 1} 

Le quart iour apres suant 

La ft mander li tyrant 

Si la dit kele lessat 

Sa folie e se tournat 

Creyez fit il en iovis 

Nostre dieu si serrez vifs 

Autel dit ele fusez vus 

Cum est iovis vostre dieus 

De ceo fut quintian mult grevez 

Pur quey dit ele vas coruscez 

Ou vostre dieu est honurable 

Ou sa value nest fors fable 

Si il est trove honurable 

E vus fussez a li semblable 

En tant vas dy grant honour 

Ke fussez semblable a tel segnur 140 

E si vus troverez iovis fable 

Ke a nul homme est profitable 

A ma reson bien assentez 

Ke rien ne vault de estre amez 

Lessez dit il tele afere 

Ou peyne e dolur vws frount tere 

Jeo ne ay pour dit agace 

Ne de peyne ne de manace 

Si vas me gettez a lyouns 

Il ne me frount si bien noun 

Si vas me facez mettre al feu 

Les angels serrunt tost al leu 

Pur mey refreider en cele peyne 

Par dulce rosee celestiene 

Lors quintian debrisa 

Poz de tere ke esparpila . 

En meneu peces par my le fu 

E prist agace le cors tut neu 

E la veutra amount e aval 

Meis ele ne sentit poynt de mal 

Lors fit dieus pur seinte agace 

Ke terremut en cele place 

Abatit partie de les murs — 

E occit dels granz sengnours 

Fulcon e silvan 

Les conseylers quintian [106v, 
col. 2} 

E quintian sen est alee 

A seinte agace enprisonee 
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Seinte agace en la prison 

Se mit a genulz en oreyson 

Leva ses meynes a dieu e dit 

Jeo vus mercy dulce ihesu crist 

Par ki mon cors est sauve 

De vileyne ordure trop usee 

Par ki ayde ieo ay venkeu 

Peyne e turment de fer e feu 

Ore est tens si vas plest 

Ke del secle ou peril est 

Me prengnez a vas chet 
sengnour 

A la ioye ke tuz iours dur 

Kant la pucele out ceo dit 

A dieu rendit le espirit 

Devant le puple la present 

Ke lount enterre noblement 

Le iour ke fut enterre 

Un enfant se est mustre 

Aourne mult estrangement 

O li enfant plus ke cent 
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Une table de marbre mist 

A son cheif ou fut escrit 
Treys paroles en latin dit 
Grant matere en leu petit 
Nette corage a dieu honour 
Deliverance a genz socour 
Nette corage ele out en li 

A dieu honour avynt de li 

E socour al pais vendra par li 
Les treis paroles entendez ci 
Kant unt chevi lentertement 
Les enfanz sodeyenment 

Vunt lur veye ne mes sunt veu 
En cel pays ne coneu 

Ore pri ieo seinte agace 

Ke en ceste vie nus purchace 
De nos pechez remission 

E a nostre fin sauvacion. amen.? 
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2. The final ‘‘n’’ of ‘‘amen”’ is capitalized 
for the sake of decoration. 
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Soper, D. W., “Rethinking of St. Francis of Assisi,” The Personalist, 
XXV (Spring, 1944), 163-173. 
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Weishaar, Ralph P., O. F.M., “Introduction to the Papal Declarations, 
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The Missionary Academia, vol. 1, n. 4 (December, 1943). 

Wirth, Cesario, O. F.M., ““O Trabalho do Vigario por Ocasiao da Santa 
Missao,” Revista Eclesiastica Brasileira, 1V (Marco, 1944), 101-107. 
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Ensayos, II-III (Octobre-Marzo, 1943-1944), 90-109. (An English translation 
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ITEMS OF INTEREST 


Under the direction of Fr. Marcelino de Castellvi, O. F. M. Cap., Sibundy, 
Columbia, the Centro de Investigaciones Linguisticas y Ethnograficas de la 
Amazonia Columbiana now has 30,000 entries in its bibliography on sub- 
jects related to languages and enthnography (Pan American Bookshelf, 
December, 1943, p. vii). 

According to the Denver Register, January 23, 1944, p. 4, a Literary 
Contest has been announced by Most Rev. Fernando Cento, Papal Nuncio to 
Peru. The subject of the contest is “St. Francis of Assisi, Universal Patron 
of Catholic Action.” The contest is open to writers of any nationality, but 
must be written in Spanish. The manuscript must be approximately 100 
pages in length, and all entries must be sent to the Papal Nunciature in 
Lima, Peru. The first prize will be 500 soles, and 300 copies of the first 
edition, the second prize consists of 500 soles. 

A series of 21 Liberty Ships will be named for the 21 Old Missions of 
California, founded by Fr. Junipero Serra and his fellow missionaries (Cath- 
olic Mission Digest, January, 1944, p. 30). 

According to the Catholic Historical Review (January, 1944, p. 585), 
Father Francis Borgia Steck, O. F. M., associate professor of Hispanic Amer- 
ican History at the Catholic University of America, was recently elected a 
Corresponding Member of the Hispanic Society of America. He is also 
associated with the recently founded Centro de Estudios Historicos Fran- 
ciscanos of Mexico City, as well as the Academy of American Fran- 
ciscan History. 

According to the Information Bulletin of the Library of Congress (Feb- 
ruary-March, 1944, p. 9), microfilms of Hispanic American imprints made 
from originals in the Medina Collection in the Biblioteca National de San- 
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tiago de Chile, are now being catalogued. Five reels are processed ready 
for use, and many more will be available soon. 

The Rockefeller Foundation through a five-year grant has helped North 
Carolina, Tulane, and Duke Universities to build up large Latin American 
collections. Each of these universities will specialize in a definite portion of 
the field (Inter-American Bibliographical Review, Winter, 1943-1944, 
p. 230). 

The third number of Notes Hispanic, an annual publication, has just 
appeared. 

Although no funds are available at present for its publication, a Bibli- 
ography of Philosophy, 1902-1932, now existing in card-index form at 
Columbia University, is available to scholars needing bibliographical in- 
formation relating to that period. Requests for information may be ad- 
dressed to Mr. Emerson Buchanan, Department of Philosophy, Columbia 
University, New York. 

The May, 1944, issue of The Modern Schoolman carried an announce- 
ment of interest to philosophers: a supplement to the Bibliographie T homiste, 
by Mandonnet and Destrez, will soon appear. It is the work of Dr. Vernon 
J. Bourke, Associate Professor of Philosophy at St. Louis University, and will 
comprise a complete analytical list of the important publications in the field 
of Thomistic studies, 1920-1940. 

“List of photographic reproductions of medieval manuscripts in the 
Library of the Pontifical Institute of Mediaeval Studies,” enumerates the 
authors included in this valuable collection. Many authors of the Order of 
Friars Minor are included (Mediaeval Studies, V (1943), 51-74). 

“Decretum de virtutibus pro beatificatione Ven. Servi Dei Innocentii a 
Bertio, Sacerdotis professi Ordinis Minorum Capuccinorum,” dated March 21, 
1943, uppears in the Acta Apostolicae Sedis, XXXV (Jan. 20, 1944), 
285-288. 

The current number of Provincial Annals (Santa Barbara), VI (January, 
1944), 24-28, has an article by Fr. Eric O’Brien, O. F. M., which is devoted 
to the Cause of Junipero Serra, the Serra Research done during the year 1943, 
as well as a resumé of some 53 archives and libraries consulted for Serra 
documents and materials. 

A Franciscan, Fr. Adrian Malo, O. F.M., presided at the first meeting 
of the newly organized Catholic Association for Biblical Studies for Canada, 
held in Montreal, January, 1944. Among the first activities proposed is a 
translation of the Gospels. Fr. Leandre Poirier, O. F. M., is a member of the 
committee for revision. 

A number of Franciscans took part in a Marian Congress (the third), 
held September 6-11, 1943, in Madrid. One of the topics treated was “Co- 
redemption in the Light of Scotistic Christology,” by José de Uribesalgo, 
O.F.M. Another topic was “The Mediation of Mary in the Works of 
Blessed Raymond Lull.” 

It is interesting to note that Fr. Aurelius Borkowski, O. F.M., of the 
Commissariat of the Holy Land in Washington, D. C., now in Palestine, 
is the author of a chronological story of the Gospels in Polish. This was 
issued by the Franciscan Press of Jerusalem for Polish exiles. 





FRANCISCANA 293 


The Catholic News of April 1, 1944, p. 12, carries the story of the work 
of Bishop Massi, O.F.M. In 1921 he founded a community of native 
Chinese Sisters. 

The December, 1943, issue of Acta Apostolicae Sedis, issued by the 
N.C.W.C., April 20, 1944, contains the text of the Tuto Declaration, 
Magni Regis Nuntius, for the beatification of the Franciscan martyrs of Hunan 
Province, China. 

The Third Franciscan Educational Conference of Lectors of Spain was 
held in Madrid, October 7-13, 1943, as reported in Archivo Ibero-Americana, 
III (Oct.-Dic., 1943), 606. 

The March, 1944, issue of the Records of the American Catholic His- 
torical Society (LV, 97-98) carries a biographical note on Most Rev. Paschal 
Robinson, O. F.M., Archbishop of Tyana and Papal Nuncio to Ireland, 
and a photo of him as frontispiece. 

According to the Catholic Historical Review for January, 1944 (p. 581), 
“The Memorial on New Mexico” by Fray Alonso Benavides, translated by 
G. P. Hammond and Agapito Rey, will be published shortly. 

The St. Bernardine College Chronicle, Buckingham, England, carries a 
frontispiece of St. Bernardine of Siena, reproduced from the famous Sforza 
Book of Hours. A special radio broadcast originating in Buckingham and 
beamed to Italy marked the fifth centenary celebration in honor of St. 
Bernardine at Buckingham. 

According to Kent Stiles of the New York Times (June 18, 1944), 
special commemorative stamps were to be issued by Eire on June 30 in honor 
of the tercentenary of the death of the Franciscan lay-brother Michael 
O’Clery, the chief of the “Four Masters,” famous annalists and chroniclers. 
His three associates were Peregrine O’Clery, Peregrine Duignan, and Ferfessa 
Mulconry. Their outstanding work, entitled “Annals of the Four Masters,” 
is a complete history of Ireland from the beginning of recorded time to the 
beginning of the seventeenth century. 

An interesting biographical essay on the occasion of the tercentenary 
celebration in honor of Michael O’Clery was published in Dublin this year 
by the Assisi press. It is entitled Michael O’Clery: Nnight Errant of Irish 
History, by Victor Sheppard, O. F. M. 

A Franciscan Hour is broadcast over the Cali station “Voice of the 
Valley” in Colombia, S. A., and is under the direction of Fr. Jesus Mary 
Velasquez, O. F. M. 

At the twenty-fourth annual meeting of the American Catholic His- 
torical Association, held December, 1943, Fr. Francis Borgia Steck, O. F. M., 
was elected second vice-president of the society. : 

A recently published brochure, Franciscan Chaplains in the Armed Forces 
of the United States and Canada, notes the fact that a Franciscan enjoys the 
dual distinction of having been the first Catholic Army Chaplain and the 


first accredited military chaplain of any faith to serve the armed forces of 
this nation. 


IRENAEUS HERSCHER, O. F. M. 


St. Bonaventure College, 
St. Bonaventure, N. Y. 





BOOK REVIEWS 


Documents Relating to Northwest Missions. Edited with notes and an intro- 
duction by Grace Lee Nute. (St. Paul, Minn.: Minnesota Historical 
Society, 1942. Pp. xix+469.) 


These documents, published by the Minnesota Historical Society for the 
Clarence Walworth Alvord Memorial Commission of the Mississippi Valley 
Historical Association, are preceded by a preface written by Solon J. Buck 
of the National Archives. An explanatory introduction of nine pages de- 
scribes the background of the material. The documents number 446 — all 
of them in English translation, some of them also in the original. They are 
followed by a short glossary of unfamiliar terms. An extensive index of 
twenty pages closes the book. 

The documents portray much of the intimate history connected with the 
founding of the missions that are now comprised in the archdiocese of St. 
Boniface, Manitoba, Canada. The events recorded turn principally about 
Bishop Plessis of Quebec, Bishop Provencher of St. Boniface, Father Dumou- 
lin who was interested in the settlement at Pembina, and Lord Selkirk who 
was the chief stockholder of the Hudson Bay Company. They also portray 
the bloody struggle between this company and the North West Company, 
which came to a close in 1821 by the absorption of the latter company. 
These documents are valuable for the history of the Church in the United 
States by reason of their references to conditions in the territory between 
Detroit and Sault Ste. Marie, as also along the shores of Lake Superior. 
They touch upon the foundations in the northwestern districts of Minnesota 
and the northeastern districts of Dakota, through the efforts of Father Du- 
moulin at Pembina, and some developments as far east as St. Paul. In par- 
ticular, the documents show the struggle of Bishop Plessis to have the Church 
fully recognized in Canada. This was largely accomplished by his appoint- 
ment as Archbishop of Quebec in 1819, though at that time he did not 
assume the title publicly in deference to British religious prejudice. At the 
same time Father Provencher was consecrated Bishop and made his auxiliary 
—to all purposes Vicar Apostolic of the Northwest, although he received 
this title officially only in 1844, and that of Bishop of St. Boniface three 
years later. 

The comprehensive index of the book is most valuable; yet some might 
question whether it would not have been advisable to have a calendar of 
the documents for the benefit of research workers. Catholic matters have 
been treated with understanding. However, it is not correct to say (p. 338, 
note) that the high Mass “‘cost” fifteen shillings and the low Mass five. The 
editor translates “chapelle’” as “‘chapel.” It may have been difficult to find 
a term that would cover the full meaning, but it would seem that “church 
plate,” or better still ““Mass kit,”” would convey the meaning. 

These are minor flaws in a volume that is most valuable to the historian 
of early America. We can only express the hope that the editor may find 
the opportunity to have more such documents published, and that in the 
excellent manner in which these documents were edited. Through such pub- 
lications we shall gradually arrive at a better understanding of the mission 
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efforts in Canada and the United States. The editor deserves highest com- 
mendation for her excellent work. 


THEODORE ROEMER, O. F. M. Cap. 
St. Lawrence College, 
Mount Calvary, Wis. 


The Univocity of the Concept of Being in the Philosophy of John Duns 
Scotus. (A dissertation for the Doctorate in Philosophy submitted to the 
Catholic University of America.) By Cyril L. Shircel, O. F.M. (Wash- 
ington, D. C., 1942.) 


The author sets himself the task of presenting a historical solution of 
one of the fundamental problems in the philosophy of Duns Scotus, his 
doctrine on the’ univocity of the concept of being. To add perspective to 
the exposition, a comparative study of St. Thomas supplies the corresponding 
doctrinal positions of the Angelic Doctor. 

An introductory chapter treats of analogy and predication in their various 
modes. The author then considers the nature and character of univocity for 
the logician. This leads to an inquiry into the object of the intellect and the 
nature of being as the object of the intellect. Here it becomes apparent that 
a fundamental difference in their views concerning the nature of the object 
of the intellect underlies the differing theories of Duns Scotus and St. 
Thomas, causing one to consider being univocal and the other to pronounce 
in favor of its analogy. There follows an inquiry into the nature of con- 
ceptual univocity for the metaphysician and a study of the relation of uni- 
vocal and categorical predication, and of the contraction of being to God 
and the creature. A final chapter sums up the conclusions reached, and 
presents a brief comparative synthesis of the thought of St. Thomas and 
Duns Scotus. 

The author shows how the nature of being as the object of thought 
underlies the differences between Duns Scotus and St. Thomas. The Angelic 
Doctor maintained that the human intellect can understand nothing without 
the aid of the phantasm, and that in consequence the quiddity of material 
things only is the proper and natural object of the human intellect. Hence 
our notion of being is purely abstractive. Scotus on the other hand holds 
that in addition to this abstractive mode, we possess another mode of in- 
tellectual knowledge, namely intuition. Abstractive cognition prescinds from 
existence; whereas in our intuitive cognition we behold the object directly 
as existing being: we perceive it in its existence. In other words, being as 
such (im se), not merely abstractive being, is the primary, natural, and 
adequate object of the human intellect. The implications of these differing 
views are apparent. The being of St. Thomas as the exclusive product of 
abstraction from material things can be applied only improperly and ana- 
logously to the realm of spiritual things; whereas the being of Duns Scotus 
is not restricted in its proper signification to the material realm, but is co- 
extensive with the realm of existing being, both material and immaterial, 
and thus applies properly and univocally also to spiritual beings such as 
God, the soul, etc. Being as the adequate object of the intellect implies 
univocity of being. 
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In point of fact, when St. Thomas and Duns Scotus speak of being, its 
character and nature, they are not speaking of the same thing. The being 
of St. Thomas is knowable only mediately by means of abstraction from the 
phantasm. The being of Scotus is knowable also intuitively, hence is wider 
in extension, including the total existential realm of being, material and im- 
material. And so when St. Thomas maintains that his notion of being is 
analogous, this was his only possible logical conclusion. And when Scotus 
maintained that his notion of being is univocal, this was his only possible 
logical conclusion. Both views are not merely random positions, but organic 
details within their respective general doctrinal systems. 

The concept of being plays a central role in the philosophical system 
of Duns Scotus. Being as the primary, natural, and adequate object of the 
mind is exhaustively analyzed by him, and made one of the keystones of 
his system. Thus his arguments for the existence of God are based upon the 
order of being, and his philosophical explanation of the Beatific Vision, his 
theory of knowledge, etc., are but indications of this emphasis. It is also 
the foundation of his doctrine of univocal being. 

The author has done constructive work in searching the tomes of Scotus 
and collecting with great care all the passages referring to his theme. He 
deserves recognition also for consulting the early representative commen- 
tators. Modern literature is not considered in detail, since the author wished 
to base his study upon the original texts. 

This volume is one more proof of the ever-growing revival of interest in 
Duns Scotus, as well as a contribution toward the clarification and rehabili- 
tation of the Subtle Doctor. 

BERARD VocT, O. F. M. 
Franciscan House of Studies, 
Butler, N. J. 


The Problem of Divine Anger in Arnobius and Lactantius (The Catholic 
University of America Studies in Christian Antiquity, edited by Johannes 
Quasten, No. 4). By Ermin F. Micka, O. F.M. (Washington, D. C.: 
The Catholic University of America Press, 1943. Pp. xxii+ 187.) 


Christianity did not enter the world as a philosophical system but as a 
religious message —- an Evangelium. Though it was not directly concerned 
with the wisdom of the world represented by Greek thought, it was, never- 
theless, humanly speaking, impossible for it to avoid contact with philosophy. 
It is an historical fact that the first meetings between Christian preaching and 
philosophical teaching resulted in hostile separation and mutual condemna- 
tion, because of the concrete historical situation. It took some hundred years 
before learned people, who had enjoyed before their conversion an education 
in Greek wisdom, undertook the positive task to reconcile most of their 
former convictions with revealed truth. This was done by the early apolo- 
gists, and thus from their work was born Christian theology and philosophy. 

It is obvious that the first attempts in this direction could not always be a 
complete success. Christian tradition was not yet fixed in clearly defined 
dogmas; hence the individual writer was left to his more or less sound 
Christian feeling to find his way to a deeper understanding of Revelation 
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among apparently conflicting texts of Holy Writ and the words of living 
tradition. Difficulties and failures of this kind are presented in the disser- 
tation of Fr. Ermin Micka, who has studied the problem of divine anger in 
Arnobius and Lactantius, of whom the latter was the pupil of the former. 
Both came from paganism to Christianity, both were educated in contem- 
porary philosophy, and both attempted in their writings an apology of the 
Christian religion. 

The author presents first in short outlines the historical background of 
the problem of divine anger, dealing mainly with the problem in the philoso- 
phies of the Epicureans and Stoics, who were the teachers of both Arnobius 
and Lactantius, and in Holy Scripture and the work of Marcion. After this 
he studies the problem first in Arnobius and then in Lactantius; and finally 
he evaluates the doctrine of the two writers of the Church in a compara- 
tive study. 

Both Arnobius and Lactantius perceived the difficulties which we mention, 
but it seems that Arnobius suffered from them more than his pupil — mainly, 
as it seems, because he had only a poor formation in Christianity when he 
wrote his Adversus Nationes. Lactantius was more fortunate, and is regarded 
by the author, and justly so, as more in accord with genuine Christian 
teachings. 

We have, however, the impression that Arnobius is presented in too 
dark a light in this study. The author calls attention to the central idea of 
the “aloofness” of God, which plays a major part in the thought of Arnobius, 
who may have been influenced by the Epicurean idea of God as remote from 
all human affairs. On the other hand, the idea of the ‘aloofness’ of God in 
regard to our knowledge of Him, is a common topic of all the Fathers, Greek 
and Latin, since they all stress the inadequacy of human notions applied to 
God. The Greek source for this idea, if we need one, could be Plato as well. 
With this idea of the immense distance of God from any creature, Arnobius 
contrasts the extreme state of lowliness of human beings; and here, as it 
appears to us, Arnobius is at his poorest and is greatly inferior to Lactantius 
whose views on human nature are more in line with Christian tradition. 

According to the author, the idea of the “aloofness” of God, which is 
interpreted almost as an Epicurean Deism, and the idea of the extreme 
lowliness of human beings, lead Arnobius logically to a denial of divine 
anger. To us, however, it appears quite correct that Arnobius denied anger 
in God, whether or not he was influenced in this by Epicureanism. For 
Arnobius understands anger as a passion of revenge, and it is good theology 
to deny that there is such anger in God; and, in fact, it is commonly done 
(cf., for instance, St. Bonaventure, I Sent., d. 45, dub. 10; ed. Quar., t. 1, 
p. 814: ““Tamen quia ira habet passionem coniunctam de ratione sui nominis, 
ideo non recipitur in Deo nec irascibilis, nec ira, nisi transsumtive et sermone 
tropico”). The author, too, is forced to admit this, though he does not 
follow such an interpretation to its logical and sound consequences. For 
there is one fact, which a priori eliminates any deistic interpretation of 
Arnobius’ idea of the “aloofness” of God, and that is the doctrine which 
he clearly states: that God rewards Christians with immortality, and punishes 
the infidels, even after physical death, with horrible tortures and a final death 
of their souls. The author is aware of this and gives a good interpretation 
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of this fact on pp. 169 et seq.: “Anger must be understood to exist in God 
improprie et metaphorice.” But the author unfortunately does not apply 
this sound explanation on page 171, footnote 32, which is not quite intelli- 
gible to us. For he writes: “It is true, Arnobius denies this debased form of 
anger in God. But he is denying this form of anger, not because it is 
debased, but because it is anger. For him there was only one kind of anger, 
and that was vicious by its very nature. So by denying it to God, he was 
denying, as far as he was concerned, al/ divine anger. That he admitted 
punishment of sinners after death was not considered by him to be an ad- 
mission of anger in God. It is merely another instance of his attempt to 
fit his pagan background into his poor grasp of Christian truth.” We hardly 
believe that by such reasoning the author could convince his opponents in 
the interpretation of Arnobius. 

It appears that Fr. Ermin fails to make the necessary distinctions of terms, 
which would easily bring into agreement most of the conflicting texts in 
Arnobius’ writings. And it seems that the difference between Arnobius and 
Lactantius — the latter maintained anger in God — is a question of mere 
terminology. If Lactantius defines anger as ‘‘a motion of the soul rousing 
itself to curb sins” (p. 129), he has a different notion from that used by 
Arnobius, hence what the one denies is not affirmed by the other. 

We make these remarks in order to recall the golden rule of interpreta- 
tion, namely: ‘““Understand an author, if possible, better than he understood 
himself”; or as Scotus has put it: “Ex dictis eorum volo rationabiliorem in- 
tellectum accipere quem possum” (Ox. I, d. 8, q. 5, n. 8). 

This criticism does not imply that we are not aware of the merits of 
this work. The scheme and analysis of texts in this dissertation are of high 
quality. A very extensive bibliography and indices enhance its value. To- 
gether with the other volumes of this series: Alfred C. Rush, C. Ss. R., 
Death and Burial in Christian Antiquity (1941); Francis J. Reine, The 
Excharistic Doctrine and Liturgy of the Mystagogical Catecheses of Theodore 
of Mopsuestia (1942) ; Emil Schneweis, O. F. M. Cap., Angels and Demons 
according to Lactantius; and the excellent study by Joseph C. Plumpe, Mater 
Ecclesia, an inquiry into the concept of the Church as Mother in early Chris- 
tianity, Fr. Ermin’s work constitutes a valuable and even indispensable addi- 
tion to our theological libraries. 

PHILOTHEUS BOEHNER, O. F. M. 
Franciscan Institute, 
St. Bonaventure College, 
St. Bonaventure, N. Y. 


My Father's Will. By Francis J. McGarrigle, S.J., Ph.D. (Milwaukee, 
Wis.: The Bruce Publishing Co. 1944. Pp. v+323. $2.75.) 


The fact that this work has been ne among the outstanding books 


that go to make up the “Religion and Culture Series, will perhaps suffice 
to recommend it as something above the ordinary. Perusing the volume one 
will readily understand why. The subject matter in itself is of universal 
and perennial interest and of capital por gee to the spiritual life of 
every Christian soul. The treatment is solidly scientific onl literary. The 
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author is well qualified both by training and wide experience to handle such 
a topic in a competent way. 

Father McGarrigle sets out to show that the secret of all sanctity and 
perfection is to be found in reverent accomplishment of God’s will in every 
respect. The highest goal of all human endeavor is God’s will expressed in 
the obligation of all, without exception, to achieve personal sanctity in this 
life. There is no other purpose to life. Both God’s glory and man’s best 
interest are crystallized in the divine injunction enunciated by St. Paul: 
“this is the will of God, your sanctification.” The author writes: “All are 
expected to be holy; man was created for this alone. Hence, all lives, no 
matter how they may be circumstanced, are the right lives in which to 
attain holiness, for all lives are the means of carrying out the divine Will.” 


He proceeds to establish his argument by dividing his thesis into five 
parts. In the first part he explains the meaning of God’s will as the only 
end of our lives, and the perfect fulfilment of this will as the means toward 
this end. In the second and third parts he exposes the union that results 
between the will of God and the will of man, accordingly as man co- 
operates with God actively or passively. Since obedience is the expression 
of all conformity or uniformity of the human will with the divine, the fourth 
part deals with this characteristically Ignatian virtue. The fifth part shows 
the way in which final achievement is attained. 

The author covers a wide field in the theology of the spiritual life, and in 
the practical helps or difficulties the soul experiences in working out its 
sanctification. He draws richly on the pagan and Christian lore of all cen- 
turies to illustrate and substantiate his arguments. The reader is struck with 
the surprising aptness of the — from pagan sources especially. Of 
course, the book is written for the educated and the cultured. Priests, 
religious, and the better educated among the laity will find in it an 
appeal to deep thinking. For this reason it does not make for easy and 
simple reading. However, the results will repay the efforts made to follow 
the author from depths to heights as he leads his readers on. Retreat masters, 
spiritual directors, and those personally interested in a deeper knowledge of 
spirituality, will find an abundance of illumination and inspiration in the 
pages of this solid treatise. 

My Father's Will is a book that will not be read for mere amusement and 
then laid aside. It will take its place among those works of reference and 
stimulation which will be of constant assistance to those who want to learn 
or to teach true holiness. 

THEODOsIUS FOLEY, O. F. M. CaP. 
Franciscan Institute, 
St. Bonaventure College, 
St. Bonaventure, N.Y. 


Apostles of the Front Lines. By Louis J. Putz, C.S.C. (South Bend, Ind.: 
The Apostolate Press. Pp. 99.) 

Catholic Action. Pastoral Letter of the Most Reverend Joseph Charbonneau, 
Archbishop of Montreal. (South Bend, Ind.:; The Apostolate Press. 
Pp. 69.) 
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One often hears the sad comment that Catholic Action is unknown in 
our country. There is a great deal of truth in the assertion, a truth which 
becomes the more evident when we compare the marvelous achievements of 
Catholic Action in some countries of Europe with what has been done here 
in our own land. Many interesting attempts are being made at present to 
adapt specialized movements of Catholic Action for this country, and, to date, 
their work has proved very valuable. 

But the question that comes to the fore is why Catholic Action has not 
fared so well in our midst. For one thing it may be due to the fact that 
while France, Belgium, and Canada had access to very fine textbooks on the 
theory and the practice of Catholic Action, we in this country had an 
agglomeration of books whose purpose was to prove that almost any Catholic 
endeavor was Catholic Action. The result was bound to bring about useless 
and harsh verbal conflicts, confusing the term Catholic Action the more. 
It is true that the term has a broader meaning that may include any religious 
act performed by a Catholic; but since it is the express desire, not to say 
command, of the Pope that we use the term Catholic Action only in its 
specific meaning, that should be our usage. 

The two little books Apostles of the Front Lines and Catholic Action will 
be of great help in getting our terminology straight and in organizing groups 
of Catholic Action. 

Apostles of the Front Lines deals with the philosophy of the specialized 
movements of Catholic Action. It is based upon Canon Tiberghien’s famous 
French book Pour Servir. In presenting it to the English-speaking world, 
Father Putz has found it necessary to adapt rather than translate. This was 
a wise decision because a specialized movement may be very successful in 
one country and prove unworkable in another. 

In future editions, however, it might be well to include more texts from 
the Popes and to cite sources. Even without such additions, however, this 
booklet will be of great value to all who wish to know more about Catholic 
Action. After reading it, they will retain it as their “Vade Mecum” on 
Catholic Action. 

The pastoral letter, Catholic Action, was issued in June, 1941, and was 
addressed to the clergy, the religious communities and all the faithful of the 
diocese of Montreal. Its purpose was primarily to issue the official mandate 
to some specialized movements already in existence. It gives them special 
directives and plans their orientation. At the same time, it is an inspiring 
plea for all to cooperate in the great apostolate so necessary “‘to bring back 
to Christ these whole classes of men who have denied Him” (Pius XI). The 
original letter was written in French; the present English translation was 
made by a group of interested Catholic laymen of the Cleveland diocese. 

In the introduction, Archbishop Charbonneau declares that Catholic 
Action appears to be “necessary and more efficacious than all other modes 
of action’’ because “‘of all forms of Church apostolate, it most conforms to 
the needs of the times” (Pius XI). He expresses his desire to continue the 
outstanding work of his predecessor in the field of Catholic Action, and in 
order to assure the continuance of the great work, he wishes to recall to 
mind some general principles governing Catholic Action and clearly to mark 
the regulations of its concrete organization in the diocese. 
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This pastoral letter is, without doubt, one of the outstanding documents 
on the subject of specialized Catholic Action. Throughout his letter, the 
Archbishop has succeeded in weaving into his text, eighty-two citations from 
Encyclicals and other papal documents. The practical tone maintained through- 
out denotes not only assurance and determination on the part of His Excel- 
lency, but also a firm conviction that the papal pronouncements on the subject 
of Catholic Action are wise and workable. They are definitely not mere 
theoretical conjectures, but the results of keen observation of Catholic Action 
in action. 

This little book is indispensable to Catholic Action students. Those who 
have doubts whether Catholic Action can succeed in this country, should 
read this letter. They should remember that specialized Catholic Action made 
a modest beginning in the diocese of Montreal in May, 1941, and since then 
has developed beyond all expectations. 

Remy A. GOUDREAU, O. F. M. 
St. Philip’s Friary, 
Statesville, N. C. 


Editor's Note: It will not be out of place to add that the Franciscan 
Minister Provincial of Canada, on February 4, 1944, issued a letter concern- 
ing Catholic Action to the members of the Third Order Secular of St. Francis 
in the archdiocese of Montreal, where the Third Order has been declared an 
auxiliary of Catholic Action. It contains four regulations for “collaboration” 
and as many for “‘coordination,” to all of which the Archbishop of Montreal 


has agreed. The letter in question was published in La Revue Franciscaine, 
March, 1944, p. 97. 


Marco Polo’s Precursors. By Leonardo Olschki. (Baltimore: The Johns Hop- 
kins Press, 1943. Pp. ix+100, with a map of Asia. $1.50.) 


This little book is a condensation of a course of lectures delivered at 
Johns Hopkins University in 1939-1940. It is not a narrative of the epoch- 
making overland journeys across Asia made by the first European travelers 
to the Far East, but “the critical interpretation of a human experience com- 
parable only to the discovery of America... , a description of the intellectual 
conquest of Asia.” To interpret events is always more difficult than to narrate 
them. The interpretation is always colored by the interpreter’s attitude toward 
religion and his philosophy of life. To a Catholic, or for that matter to any 
convinced Christian, an interpretation which is not made from a Christian 
viewpoint cannot be acceptable. A Christian can no more take a neutral 
attitude toward pagan religions than the mathematician can be indifferent to 
whether two and two make four or not. The author seems to have adopted 
a neutral attitude toward monotheism and polytheism, Christianity and pagan- 
ism; and he apparently regards the syncretism of the Mongols as superior 
to the Christianity of medieval Europe, because the former was characterized 
by “religious tolerance.” The term “tolerance” is often misapplied and mis- 
understood; it is not synonymous with indifference to right and wrong. 
Monotheistic religions are not “essentially intolerant...and fanatical” (p. 
26). A Catholic who condemns the religion of a pagan or a heretic, can at 
the same time recognize the fact that the latter is or may be in good faith. 
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The aversion of the Franciscan friars who blazed the way to the Far 
East, to the pagan and immoral practices of the Tatars (this — is more 
correct than Tartars) does not imply that they were prejudiced or unfriendly 
to these people or that they misunderstood “things of a spiritual and re- 
ligious nature” pertaining to them (pp. 43, 44, 64). The fact that they de- 
nounced the vices and superstition of the Nestorians, does not mean that 
they were not speaking the truth (p. 29). Theological discussions with 
persons of a different faith, particularly in the case of Catholic missionaries 
who make it their task to convince their opponents of their errors if they 
consent to listen to them, are not “mostly idle and always unpleasant dis- 
putes” (p. 25). 

It is not fair to Brother Bartholomew to say that he did not have the 
“heart to undertake the return journey” (p. 55), when it was sickness that 
prevented his return. After mentioning that the two friars who were sent 
with the Polos turned back (because they thought it useless to continue their 
journey at that time) and that young Marco was the only one presented to 
Kublai Khan in place of the hundred doctors for whom he had asked (p. 94), 
it would have been well to indicate at least that subsequently Father John of 
Montecorvino went to China and stayed in China as a successful missionary 
and that he was followed by numerous other Franciscan friars. That would 
have conveyed a better idea of developments. Montecorvino went to Khan- 
baliq (Peking) at the same time that Marco Polo was returning to Europe. 
Nor is it correct to say that Columbus’ “‘caravels did not carry priests or mis- 
sionaries in the first attempt” (p. 94); on his first voyage Columbus was 
accompanied by the secular priest, Pedro de Arenas, as is proved by the 
latter's journal which was discovered in the latter part of the last centu 
(cf. Boletin de la Academia de la Historia, XVIII [Madrid, 1891], 551- 
554). 

For the most part, however, the author gives due recognition to the 
Franciscan friars, particularly Father John of Piano Carpine and Father 
William Rubruk, who were the first to open communication between the 
Orient and the Occident. He shows how the journeys and journals of these 
pioneer travelers in great measure corrected the false views which the people 
of Europe had till then of the Asiatic continent and its peoples. He is well 
acquainted with the source material and literature on these important his- 
torical characters and journeys. Those who are familiar with the story will 
find themselves well repaid by a careful perusal of Marco Polo’s Precursors. 


MARION A. Hasic, O. F. M. 


St. Francis of Assisi Friary, 
New York City. 


De Praesentia Reali et Transsubstantiatione Eucharistica in Traditione Afri- 
cana post Augustinum (Dissertatio: Pontificium Athenaeum Antonianum). 
By George Mosquera, O. F.M. (Empresa Editora “El Comercio,” Quiti 
in Aequatore, 1943. Pp. 53.) , 


This dissertation is a brief, but quite exhaustive, study of the limited 
material at the disposal of the author. Its importance lies in the fact that 
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it treats of the doctrine on the Eucharist in that section of Patristic literature 
which is usually passed over in silence. The period embraced in this study 
extends from the death of St. Augustine (430) to the invasion of Africa 
by the Saracens at the end of the seventh century. As sources of his work, 
the author cites ten African writers, among them St. Quodvultdeus of Carthage 
(d. about 453) and Fulgentius of Ruspe (d. 532). Added to their writings are 
two anonymous discourses of probable African origin. 

The subject matter of the dissertation is distributed over three chapters. 
In the first chapter the author gives the teaching of the African Church 
concerning the consecration and various related subjects. Interesting in this 
chapter are the references to the names of the Eucharist and to the Epiclesis; 
the word Missa is used, but only in its original meaning of any liturgical 
function. Though an invocation of the Holy Ghost is mentioned, it should 
be understood, not in the sense of an Oriental Epiclesis, but rather as a 
prayer for the sanctification of the faithful through the Eucharist. The second 
chapter discusses the teaching of the African Church regarding the effects of 
consecration, the Real Presence, and Transubstantiation. While the post- 
Augustinian authors do not directly explain either mystery, they without 
doubt suppose their existence. In the third chapter the author gives the 
reasons for the probability of the African origin of the aforementioned 
anonymous discourses, and points out that their use of the terms convertere 
and transmigrare shows a closer approach to the idea of transubstantiation. 

The author has handled his subject well, and is to be congratulated for 
his contribution to a knowledge of those Patristic writings to which little 
attention is generally given. 

Davip Baier, O. F. M. 

St. Bonaventure College, 
St. Bonaventure, N. Y. 


A Basic History of the United States. By Charles A. and Mary R. Beard. 
(New York: The New Home Library. Pp. xxviii+508. $0.69.) 


This survey marks the close of the Beards’ efforts to rs the course 


of American history. Based as it is on some forty years of study and research 
into American history, the work, on the whole, succeeds admirably in its 
analysis. To compress so much of our history in one volume is something 
of an accomplishment in itself; for the book is far more than an ordinary 
summary or outline. 


In detail, however, the result is not always so happy. The application 
of the beatitude “Blessed are the meek...” to the English crown is hardly 
well taken; for the English crown was aggressive enough when its interest 
was roused and its strength permitted it to be. The quotation from Jonathan 
Boucher (p. 52) is rather ambiguous: for as the quotation stands without 
explanation, it might be taken in the good sense as a statement of the Chris- 
tian duty of a citizen. In seeking an extreme regalist statement, the authors 
might rather easily have found something better. Deism certainly rejected 
“the Hebraic and Miltonic interpretation of the cosmos,” but it just as cer- 
tainly cannot be credited with “substituting . . . the universal God of all man- 
kind” (p. 63). It seems rather doubtful that the utilitarian ideas derived 
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from the Enlightenment had as great an influence as the authors attribute 
to them. 

There are a number of statements of fact which might be criticized as 
inexact, but it would be captious to take exception to them in a volume 
which must survey so broad a field. One notable and surprising omission is 
the absence of all reference to the history of bigotry in this country; and 
nativism receives only one inadequate reference. This is the more surprising 
in view of the fact that the authors seem to be eminently fair in their 
presentation. of questions affecting religion or nationality. The space given to 
the history of labor unions of the pre-Civil War period could easily have 
included some statement of the internal, and a better statement of the external, 
difficulties of the unions. To omit this last seems to overemphasize the 
importance of the movement within this period. The aims of the Grangers 
are vaguely mentioned in a general survey, but the organization itself and 
its work during the seventies is completely overlooked. Theodore Roosevelt's 
“Corollary” to the Monroe Doctrine is not necessarily solely imperialistic; 
in view of the history of the Caribbean and the defensive needs of the Canal, 
it seems rather a logical if not necessary step. 

With these reservations, the book can be recommended as an excellent 
comprehensive survey of our history. The text is illustrated with some 


twenty-three clear and adequate maps; and the surprisingly cheap price 
should insure the book a wide circulation. 


MICHAEL B. McCLoskKeEy, O. F. M. 


Academy of American Franciscan History, 
Washington, D. C. 
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of higher learning. The curriculum embraces two semesters and a 
summer session. 
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and Spirituality; History and Social Studies; Missiology, with em- 
phasis on Latin-America, the Far East and the Southern Missions. 

Supplementary and subsidiary courses are offered by the Graduate 
School of the institution. The Friedsam Library, with its rare col- 
lection of Franciscan MSs, Incunabula and some 60,000 selected vol- 
umes, offers unusual opportunities for research. 

The first of the Institute’s publications has just come off the press, 
under the title: “The Tractatus de Successivis attributed to William 
Ockham” by Rev. Philotheus Boehner, O.F.M. Others are soon to 
follow. 
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The Martyrs of Florida (1513-1616); 
by Luis Gerénimo de Oré, O.F.M. 
translated, with Notes and Bio- 
graphical Introduction, by Maynard 
Geiger, O. F.M. (Vol. XVIII). xx+ 
145 pp., $1.00. 


The original of this sympathetic account of the 
heroic Religious who christianized Florida gains 
much by Father Geiger’s carefully documented 
pages of interpretation and verification. Here is 
added another authentic stanza to the epic of 
“the far-flung, spiritual battle-line of the Fran- 
ciscan Order’’ which in those times stretched 
from the Atlantic to the Pacific. 


The Ludwig-Missionsverein and the 
Church in the United States (1838- 
1918); by Theodore Roemer, O.F.M. 
Cap., Ph.D. (Vol. XII). viii+-161 
pp., $.75. 


As this study traces the historical contribution ot 
one of the - Bn gteat mission societies that were 
the principal benefactors of the Church in the 
United States, it records the concurrent and conse- 
uent foundation of many Religious Orders in 
this country, and yields valuable suggestions for 
further historical research. 


ignatius Cardinal Persico, O.F.M. 
Cap.; by Donald Shearer, O. F.M. 
Cap., M.A., S.T.B.; and Pioneer 
Capuchin Missionaries in the 
United States (1784-1816); by Nor- 
bert H. Miller, O. F.M.Cap., M.A. 
(Vol. X). 158 pp., $.75. 


The first title is the dramatic biography of a 
Capuchin missionary who successively became 
Vicar Apostolic of Agra, India, where he was 
during the Sepoy Rebellion; missionary to the 
United States in the south during the Recon- 
struction Period; diplomatic envoy for the Holy 

in Canada; returned to India again; was in 
Ireland during its ‘“‘Plan of Campaign’’; and 
finally became a Cardinal at Rome. 


With a foreword on the origin of the Capuchin 
Order, the second title consists of short accounts 
of human heroism pitted in the name of the 
Lord against the discouragements and dangers 
that attended winning parts of New York, Penn- 
sylvania, Delaware, Maryland, Kentucky, and 
Louisiana to the Faith. 





Biographical Dictionary of the Fran- 
ciscans in Spanish Florida and 
Cuba (1528-1841); by Maynard Gei- 
ger, O.F.M., Ph.D. (Vol. XXI). 
xii+140 pp.; Paper, $1.50; Cloth, 


The result of extensive and painstaking research, 
this work is an invaluable and welcome con- 
tribution to American and Franciscan history. 
As Father Geiger points out ‘‘a third of Spanish 
colonial history is missionary history,’’ though 
general histories hardly create that impression. 
More than seven hundred names of Franciscan 
friars who labored as missionaries in Spanish 
Florida and Cuba during a period of three hun- 
dred years and more, are listed. A series of four- 
teen important documents are appended, listing 
the Franciscan missions existing in Florida at 
different times; and several introductory chapters 
greatly enhance the value of the work. 


Pioneer Capuchin Letters; translated 
and edited by Theodore Roemer, 
O.F.M.Cap., Ph.D. (Vol. XVI). 
xii+-160 pp., $1.00. 


Some thirty-two letters addressed to the two great 
Catholic Mission societies of Bavaria and Austria 
here tell a human interest story of achievement 
of the seemingly impossible in the establishment 
of the first permanent Capuchin foundation in the 
United States — that of Calvary Province of 
St. Joseph, Wisconsin. 


Pontificia Americana; a Documentary 
History of the Catholic Church in 
the United States (1784-1884); by 
Donald Shearer, O.F.M.Cap., M.A., 
8. T. B. (Vol. XI). xii+413 pp., 
$1.25. 


This volume presents chronologically a series of 
papal documents which testffy to the supreme 
part played by the Holy See in the development 
of the Church in the United States. The work 
is interpolated with valuable historical summaries 
and many important references. 
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Roger Bacon’s Contribution to Knowl- 
edge; by Edward Lutz, O.F.M., 
illustrated by E. Katkowski (Vol. 
XVII). xii+-82 pp., $.50. 


Surveying recent scholarly studies made of the 
phenomenal universal genius of the Thirteenth 
Century, this well-ordered essay affords besides 
a valuable critique by the author of the times 
and of the master intellect dominating them, 
while the footnote references alone constitute a 
bibliography of its subject well worth having. 


Science in the Franciscan Order; A 
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An amazing chronicle of scientific discoveries and 
inventions by Franciscan Friars, preluded by a 
valuable survey of the scope and position of 
Science in the Thirteenth Century. 


Pére Girard, Educator; by Andrew 
Maas, O.F.M.Conv., M.A. (Vol. 
IX). x+59 pp., $.50. 


This treatise presents both the inspiring life and 
the contributions to pedagogical science of ‘“‘the 
wonderful gray Friar’’ whom the Swiss National 
Exposition in 1914 honored with Pestalozzi and 
others as ‘‘the four great pedagogues’’ of Swiss 
nationality. 


The Portiuncula Indulgence from 
Honorius II to Pius XI; by Raphael 
M. Huber, O.F.M.Conv., S. T.D.; 
illustrated (Vol. XIX). xxii+-207 
pp., Paper, $1.25. 


This work may justly be called the last word 
on the most widely discussed event of Franciscan 
history, as remarkable for its impartiality amid 
controversy as for its exhaustive documentation 
of a seemingly inexhaustible collection of sources. 
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St. Bonaventure, the Seraphic Doctor; 
His Life and Works; by Ludger 
Wegemer, O.F.M.; and St. Bona- 
venture on the Knowledge of God; 
by Vincent Mayer, O.F.M. Conv. 
(Vol. II). 54 pp., $.25. 


The first title describes the characteristics of St. 
Bonaventure’s philosophy, of his teaching prin- 
ciples, of his personality. The second title prin- 
cipally refutes the charge of ontologism super- 
ficially deduced against the great Franciscan 
Doctor, and demonstrates the advantage of study- 
ing at first hand the authentic theologians of 
the Church. 


Franciscan Mysticism; A Critical Ex- 
amination of the Mystical Theology 
of the Seraphic Doctor; by Dun- 
stan Dobbins, O. F. M. Cap., B. Litt. 
(Vol. VI). 207 pp., $1.25. 


Its high scholarly authority attested by Oxford, 
this monograph interprets the doctrine of St. 
Bonaventure on “the Art of yo & as a 

werful synthesis of ““Dogma an otion,”” 
cad as such peculiarly the heritage of the Sons 
of St. Francis. 


The Franciscans in Medieval English 
Life (1224-1348); by Victor G. 
Green, O.F.M.Cap., B. Litt. Oxon. 
(Vol. XX). xii+165 pp.; Paper, 
$1.50; Cloth, $2.00. 


The value of this study lies not only in the im- 
portance of its subject but in the author's re- 
search among unstinted riches of source material. 
Ancient documents were ransacked — letters pat- 
ent, civil and ecclesiastical enactments and in- 
struments, contemporary histories — as. well as 
numerous modern sources, and their yield of 
fact both estimated and distributed with scholarly 
impartiality. 

The central questions examined are the nature 
and spread of the Franciscan movement in thir- 
teenth-century England, the Friars’ relations with 
Church, King, and English nobility, and finally 
the vast significance of the Franciscan influence 
on the people and the times. 
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